SHIURIM on CHUMASH

Rabbi Yisroel Reisman’s Weekly Chumash Shiurim
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Rabbi Reisman — Parshas Yisro 5786
1 — Topic — A Discussion of One of the Aseres Hadibros

As we prepare for Shabbos Parshas Yisro, the Shabbos of the Aseres Hadibros. And I would like
to start by discussing one of the Aseres Hadibros, (W% nawn o1 nk M21). And I'd like to talk
about the word Zochor. The word Zochor, and what I'm sharing with you comes from the Sefer
Haksav Vehakabbolah. And we shall see in a moment, while it's his style to talk about dikduk
words, this yesod is much more than that and I'll explain.

The Ksav Vehakabbolah explains that in his lashon, ( 57 2}pn DW2 R2° XY 11°X7'22I02 'V yapl).
The word pei means the first letter of the shoresh and ayin means the second in dikduk lingo. The
word (9v9) is a reference to a word and the first word of a shoresh is always called the pei, the
second the ayin, the third the lamed. At any rate he says, you never have a command that comes
in a language with a komatz, Zochor. It would be zechor, a commandment is zechor. ( 172 21
P N7TPYY onnaR). We see it's a command or it's a request. (12722 PPIPR oW NoOXP WK 07). It's
in (° 7109 © 0°127). Zechor. The same thing, (71902 171271 NXT 2102) we had at the end of Bishalach, a
command. Kesov, write. It comes with the first words of the shoresh being never a komatz, usually
a sheva, sometimes a chirik. (P21¥ 131 nX 7mn), that's with a chirik. Shmor Nafshacha Hayom, etc.
All these words are words of command. U'leman tizkeru. But zochor is not a language of
command. What is zochor? What is the komatz in the beginning of a word? It's what we call a
lashon mikor or a davar tamidi. It's something that's supposed to be something constant. Tzorer es
hamidyanim. Tzorer es hamidyanim means hold yourself distant from Midyan. Don't be part of
Midyan. Midyan should be considered distant from you. It's a davar tamidi. So therefore we find
for example, while (12712 PR oW NOXP WK TI7), a command, we find by Miriam a lashon of
zochor. (2% PR oW Wy WK NR 01). Why? Because the remembering of what Hashem did
to Miriam is not something we do once a year, it's something that's a constant.

As you know, the Mishnah Berurah says that anybody who is over on lashon hara is at the very
same time being over on the mitzvas asei of remembering what Hashem did to Miriam. But why?
If I remember it once a year, I'm yotzei. Zechirah is to remember, I'll remember once a year. The
fact that I forgot it when I spoke lashon hara, why am I over? The teretz is zochor is a language of
a constant command, something that's supposed to be doing a davar tamidi, something that's
supposed to be doing on a constant basis. That explains by the way chazzal who darshen hashev
teshivem, to return an aveidah, it says afilu meah peamim. Even a hundred times. Hashev indicates
a davar tamidi, so therefore we understand to darshen it, to do something tamid on a davar
hamuvun tamidi. Hakem takim, Hashev teshivem, Azov taazov, Shaleach teshaleach. Many of the
double leshonos are understood to be a davar tamidi, not just because they're double leshonos, but



because the language that's used indicates a davar tamidi. Azoy shteit in the Sefer Haksav
Vehakabbolah. And it's his style to explain an inyan of dikduk.

However, here he comes to explain (W7p? naw:s o1 nX A1), by shabbos it's a lashon of zachor,
that it's also a davar temidi. It's something that's on a constant basis. A person's supposed to be
aware of the shabbos all the time. As you know, the Rambam brings part of the mitzva of
remembering shabbos is to call Sunday yom rishon 1'shabbos, to call Monday yom sheini I'shabbos,
etc. Where'd he get that from? Because zachor is something that's a davar temidi. This is all
explained al pi dikduk, al pi teitch, which in and of itself is a very important thing. However, it's
more than that.

The Michtav M'Eliyahu, who's certainly not coming to explain dikduk, in volume beis, page 14,
talks about a person's attitude to shabbos. And there he talks about the idea of a person preparing
himself mentally. (7°7Wy Tno%271 12°82 1> nawa). And on shabbos a person's supposed to behave as
if all his work, all the things he has to do, they're all done. Even though he has worries, he has
problems, he has things in his business that he has to straighten out, when shabbos comes, yehei
melachtecha asuya. How's that possible?

He explains that (W7p% nawn o1 X 7197) is a davar temidi. It's something that a person's supposed
to be doing all the time. You can't roll into shabbos and say, okay, shut off the switch, I'm not
thinking about my weekday things. It requires a certain amount of preparation before shabbos,
mental preparation, and to a certain degree even physical preparation to prepare that whatever it is
that would be on your mind won't be on your mind.

That idea, he explains, requires a certain amount of a preparation be’chol, otherwise he can't do it.
And he brings the Sifrei on (W7p2 naw: o1 NX 77), the same Sifrei which is brought in the Kesav
V'hakabala, and that is that the idea of it being a davar temidi.

So I add to what it says, a) in Kesav V'hakabala, and b) in Michtav M'Eliyahu, that it simply
explains Shammai's shita in Beitzah daf yud zayin, mechada beshaba 1'shabatcha. From Sunday
you should prepare for shabbos. If you see a good food on Sunday, you put it aside for shabbos.
Where'd he get that from, mechada beshaba I'shabatcha? Because zachor means a davar temidi.
Now you're going to tell me, oh I’'m explaining Beis Shammai, what about Beis Hillel? So actually
the language there is (2 7n°77 nNR 77°1 997 9aR). He would eat and be boteach. From the language
(2 An»n nnR 77°0) we understand that he agrees that the ikkar is like Shammai. And because he
worked on bitachon, he had mida acheres. That explains why Rashi in Chumash brings Shammai,
and doesn't bring Hillel.

The Sifsei Chachamim asks, why are you bringing Shammai? But the answer is because of this
nekuda, because mechada beshaba I'shabatcha, it's just Hillel's (32 7n>3 nanX 771), he had a
different reason, he had a different cheshbon.

And so this explains to us a dikduk rule, also a hanhaga of constantly being aware of the coming
shabbos, something a person should have on his mind like the Michtav M'Eliyahu says, so that
mentally shabbos you're not thinking about your business things, which baruch Hashem is an



incredible thing that Klal Yisrael does, and at the same time it explains why all week we try to be
preparing for our coming shabbos. And so that explains (W7p? naw:s 01° N MNIT).

2 — Topic — A Thought from Rav Schwab

Let me share a second thought. Rav Schwab has a yesod which he writes about in Parshas
Beshalach and in his Sefer on Iyov that a malach is (nAR 79897 M2w 12), but a Yid has to be able
to do shtei shlichus b’hadadi. Every malach has only one shlichus, but a Yid has to be able to do
shtei shlichus and (>777 M°%w °2 12). And that's a klal that he writes. Over the years I've seen that
this has to do with many things, many areas.

For example, on the Seder night we practice zeicher to avdus and then we do certain things that
are cheirus, we do certain things that show that we're free people, we do some things that show
that we're avadim. We do both together. And that's a hanhaga that we had really on many of the
yomim tovim, even on Tisha B'av where we have a Moed and at the same time have the Aveilus
of Tisha B’av. It is not a stira somehow to have the two together. A Yid has to be a bar shtei
shlichos.

When it comes to Matan Torah, the whole essence of Kabbolas HaTorah is that HKB”H was ( 7192
a0 17 07°ov). We were forced. At the very same moment we said Na'aseh V'Nishma. We did it
by taking it first, by jumping into it. Now how is that? Did we do it by jumping in first? Or did we
do it by (n°»x0 171 2oy n193)?

The answer is that ein hachi nami, we do shtei shlichos b'hadadi. The idea of shtei shlichos
b'hadadi, I'm coming to realize it's sort of the theory of everything. It's something that applies in
everything in a person's life. We say (X1°21 7°2°a1 12n 71on). If someone's forced to sell, the sale is
a sale because he does it willingly. What do you mean does he do it willingly? Or does he do it not
willingly? Make up your mind. The answer is that a person is a bar shtei shlichos. A person is
sometimes compelled to do something but he understands that it's part of life and he does it
willingly. Does he do it willingly? Or does he do it because he's compelled? That's a very good
question, but that's the idea that a person is a (>7772 MM>w >N 13). And that is an iruv. It's a mixture
of things which is really what simchas hachayim is all about, being happy.

Everyone has things in life that disappoint him. So how is a person supposed to have simchas
hachayim? How is a person supposed to be able to do that? The answer is the theory of everything.
The theory of everything means that this is nogei'a to everything in your life. If you're not going
to be able to somehow segregate things and take the focus on the good even when you're worried
about the bad, even when you're worried about the difficult, then you're never going to have a life.

It's the key of shalom bayis. If shalom bayis means that everything your wife does makes you
happy, oy oy oy, who has a shidduch where everything your wife does makes you happy? There's
no such shidduch in the world. Maybe in my house, but besides that it doesn't happen. The answer
is you have to be a (*7772 MmM>w °nw 92). You can be unhappy about something that's going on,
but you have to have the bigger picture in mind. You have to have the main idea in mind. The main
idea is that the couple has to get along. If you don't get along, you don't have anything. ( 2172 "2
95 1X). So, something we have to bear in mind.



You have to remember all the time that (2>n77 777 X°77 72). This is the way life works. A person has
to be able to balance different things going on in his life simultaneously, mamash, simultaneously,
at the very same second that you're doing one thing you have to be able to balance a second. What
an avoda, what an understanding. (n>»*32 777 071°2¥ 1193). We keep the Torah because we're forced to
and because we want to. Make up your mind, you're doing it because you're forced, you're doing
it because you want to. Guess what? Both. Both are true. We do it because we're forced, we do it
because we want to, and it's not a stira at all. And that idea allows a person to focus where he has
to focus, choose wisely.

And with that, I want to wish everybody an absolutely wonderful Shabbos Kodesh, a meaningful
Shabbos, a meaningful reconnection to the Kabbolas HaTorah that was so many years ago and
(@w7na 1y v 0 932), something we try to do all the time. A gutten Shabbos to one and all.

Rabbi Reisman — Parshas Yisro 5785
1 — Topic — What did Klal Yisrael learn for the 40 days that Moshe Rabbeinu was away?

As we prepare for the Parsha of Kabbalas HaTorah, Parshas Yisro, coming up today, Tu B'Shvat,
the Day of Renewal, it's certainly an appropriate day to prepare for the Laining of Matan Torah.
As you know, Moshe Rabbeinu went up to Sinai for 40 days and then came down. It's interesting
to me that Moshe Rabbeinu apparently did not leave any written version of Torah with Klal
Yisrael. In other words, he went up, even the Aseres HaDibros, we know, he brought down first
40 days later.

There's no version of Chumash or of the Mitzvos that he left with Klal Yisrael. Halo Davar Hu,
it's a little bit of an amazing thing. What did Klal Yisrael exactly learn during the 40 days after
Matan Torah? What did they spend their time involved in it? At Matan Torah, we understand, they
became obligated in the Mitzvos HaTorah. Shouldn't Moshe Rabbeinu have left them at least the
Aseres HaDibros in written form, or a Kitzur Shulchan Aruch of some sort, something? It's a bit
of a Davar Pele that there was nothing clearly left for them.

It's even more Pele, because the Mishnah Berurah brings, in Hilchos Shavuos, that one of the
reasons that we eat Milchigs on Shavuos is because Klal Yisrael became aware of the laws of
Kashrus, and therefore, had to Kasher their Keilim, had to start Shechting animals. From where
did they learn Hilchos Shechitah? What exactly happened? Moshe Rabbeinu was down briefly,
and immediately returned up and stayed there for 40 days, Halo Davar Hu.

The Kuzari in Maamar Beis, Ois Ayin Beis, coins a phrase which is often quoted. He says that
Klal Yisrael is known as the People of the Book. The Kuzari says, no, he says, Mipi Sofrim, V'lo
Mipi Sefarim. Klal Yisrael are a people that learn from teachers, not from the Book. He explains
in the Kuzari how learning from the Book is inadequate. It doesn't really convey more than some
technical information. To truly learn something, you need Mipi Sofrim. You have to learn from a
teacher.



The history of Klal Yisrael is that everything we received in written form was previously in oral
form. In other words, Moshe Rabbeinu brought down the Luchos, but before that, it was given
over orally. It was given at Har Sinai, the first two, and the other eight Mipi Moshe Rabbeinu. And
no doubt that Aharon HaKohen, the other Talmidei Chachamim of that generation, taught Klal
Yisrael. They had no written version. There was nothing written. Mipi Sofrim, V'lo Mipi Sefarim.

The same thing with the Mishnayos, although Rabbeinu HaKadosh wrote it down. The Mishnayos
was given over orally for many generations prior. For many generations prior, there were Beraisos
that are named after different Tannaim who collected those Beraisos. That's before Rebbi. Before
Mishnayos was given, it was taught orally ahead of time. Same thing with Gemara. Ravina and
Rav Ashi codified Gemara, but previously, it was given over orally. As a matter of fact, Reb Chaim
Brisker says that Nevi'im are called Nevi'im because it was first taught by Nevuah, and later it was
written down. It was first taught orally, and only later written down. Only Kesuvim were given
primarily B’kesiva. But the style of the Derech of Learning by Klal Yisrael is Mipi Sofrim, V'lo
Mipi Sefarim.

I mention this besides the observation about Matan Torah, because there are those intellectuals
who question the validity of the Sefer HaZohar. The Zohar was not given over in handwritten form
until the 1500s. Rashbi, or his Talmid wrote it, many, many centuries earlier. There are those who
question the authenticity of the Zohar. Of course, all our great Poskim verified the authenticity
from the Beis Yosef, the Shulchan Aruch, that brings cites the Zohar, to the Magen Avraham, who
quotes Zohar directly, etc.

What happened for 1500 years from Rashbi until we had a written version? Somebody who asked
that doesn't know the Mesorah of Klal Yisrael. Everything is in Mipi Sofrim, V'lo Mipi Sefarim.
Things are written down only when we became so weak in our studies that we had to have a written
form of that which had been previously taught orally. That's the Derech of learning Torah, Mipi
Sofrim, V'lo Mipi Sefarim. A Yid has to have a Rebbe to learn from.

If somebody wants to go his own way in Yeshiva, there are Yeshiva Bachurim, who mean it
earnestly, sincerely. They're in Yeshiva and they feel that they can learn, not part of a Chaburah,
and in the Beis Medrash, they're going to do it their own way. And not only that, but many of them
have tried it and they do usually get a big Geshmak from it. They do. It's an exciting Geshmak in
the very beginning, a very exciting Geshmak. And Klal Yisrael has Yidden that learn not Mipi
Sofrim. They go and they sit in the corner of the Beis Medrash and they learn Mipi Sefarim. It's a
mistake. It's a serious mistake. The experience of us in Klal Yisrael is that a Bachur who decides
in the Beis Medrash to go sit in the Ezras Nashim and learn on his own, he has a very Geshmake
Zman, he's Shteiging, but by the time the second or third Zman comes, he's doing some tutoring
on the side, he's leaving the Beis Medrash early to take care of things, he's doing all kinds of other
things. But the Shteiging, that doesn't happen. It only happens with Mipi Sofrim. It really only
happens if someone has a Rebbe that he learns from, a Rebbe that he truly learns from, a Mipi
Sofrim, V’lo Mipi Sefarim.



2 — Topic — A Thought about Klal Yisrael’s Rebbi — Moshe Rabbeinu

Let's move on to another thought regarding our Rebbi, Moshe Rabbeinu, the Rebbi of all of Klal
Yisrael. Moshe Rabbeinu (inyTn 08 i awh 7°9i7). It's a basic teaching of Chazal that Moshe
Rabbeinu added a day of preparation before the Torah was given (Ed Note: Maseches Shabbos
87a, 8 lines from the top and Rashi brings it in 19:15 in the Parsha). And the question should be
obvious. Ifit's better to have an extra day, why didn't HaKadosh Baruch Hu command Klal Yisrael
to have the extra day? And if it's not better to have an extra day, so why did Moshe Rabbeinu add
the extra day? It needs some sort of an explanation because, what is it, Moshe Rabbeinu understood
Klal Yisrael better than Kavayachol, the Ribbono Shel Olam, himself? Is that possible? What does
it mean? Moshe Rabbeinu saw they needed another day, the Ribbono Shel Olam didn't see. The
whole thing needs an explanation, and especially because the idea, the concept of ( 21> Iwh 72917
inyIn 0X) is something that there's a lot to learn from.

Very often in life, a person has a Cheishek Letov. He has a Cheishek to do something good. What
happens very often is when a person is inspired to do something good, is that he chooses a path
that's not ideal. In other words, he's impatient. He wants to get to the thing that's good, that he
desires. And the impatience makes him choose a certain path.

Moshe Rabbeinu came to teach us something. Even when a path is available to you, HaKadosh
Baruch Hu said, I'm going to give the Torah on such and such a day. The path is available to you.
If you have the option of being patient and doing better, you should choose the option. You should
strive for excellence over immediacy. You should strive for doing something in the best way
possible rather than doing it immediately.

Had HaKadosh Baruch Hu said another day, the lesson would not have been taught. When
HaKadosh Baruch Hu said you could accept the Torah a day earlier and that'll be just fine. And
Moshe Rabbeinu said we have to understand that if excellence is achieved by patience, then that's
the thing that we need to do. Moshe Rabbeinu later broke the Luchos. (iny17). Chazal said he broke
the Luchos on his own. Hashem didn't tell him to break the Luchos. Later, Hashem said, ( 772 7w
n72ww). As Rashi says at the end of Vezos HaBerachah 34:12, that Yashar Koach Sheshibarta.
Thank you for breaking the Luchos. And that's the last Pasuk in the Torah. What? At the end of
the Torah, when it's describing Moshe Rabbeinu, Moshe Rabbeinu, Yashar Koach Sheshibarta
Luchos. What? Moshe Rabbeinu Kara Lanu Es Hayam, Ala Lonu 1'Har Sinai. He Davened for Klal
Yisrael so many times, we have to remember the breaking of the Luchos?

It's the same thing. Kriyas Yam Suf would have happened. HaKadosh Baruch Hu wanted it to
happen. He wanted to take Klal Yisrael out. Moshe Rabbeinu was his trusted Shaliach. Shviras
HaLuchos was something else. Moshe Rabbeinu had the option. He could have given the first
Luchos, tainted though they were, and Klal Yisrael would do Teshuvah. There's a Parsha of
Teshuvah, HaKadosh Baruch Hu did not tell him to break the Luchos. Moshe Rabbeinu taught
Klal Yisrael, you have to shoot for the best. You have to shoot for excellence. To come down with
a Luchos that's, so to speak, tainted, that's a Luchos upon which the Eigel was served, no. I'd rather
break the Luchos and start all over again. To be patient, to come to a level of something that's
really excellent. Even though HaKadosh Baruch Hu said it's okay, Moshe Rabbeinu taught to go



for what's the best, for what's excellent, even if it's not that which is the easiest. So we have the
same lesson with the (7% i° 7wh 7°977) and the breaking of the Luchos.

We find later that Pinchas, (12 1°¥20 1X3p) Kanaim Pogim Bo, Pinchas the Kanai, kills Zimri ben
Salu. Chazal say that Pinchas asked Moshe Rabbeinu, he asked him a Shaila if he should kill Zimri.
And the language of Chazal (Sanhedrin 82a) is, ( °°0 2% TNTY2 °INT°% 72 R? RIAR AR MR 12 WK
12 PYAID PRIP 1M DX 23127). My great uncle, didn't you teach us, on the day you came down from
Har Sinai, you taught us (12 1¥29 7R3p). You taught us this lesson of (12 7¥21 1PX1p). And Moshe
Rabbeinu said, yes, you do it.

Is it logical that on the day Moshe Rabbeinu came down from Har Sinai, he sat down, what could
he teach Klal Yisrael? He had a very brief period of time. I would think he'd teach them Kashrus,
he'd teach him how to put up Mezuzos, he'd tell them how to write Tefillin, he taught ( 7°¥215 PX1p
12). Is it logical? Not Mistaver.

The answer is, Pinchas says, you taught us, not verbally, by your actions you taught us, by breaking
the Luchos you taught us, that you have to take it into your own hands. When something is
happening that is not the way it should be. You have to take it in your own hands to make it better.
And that's what he saw by the breaking of the Luchos.

In life, there are times where impatience makes a person compromise. What does impatience
mean? It means there's a store close by, there's a better store further away. Do you go to the better
store or the further store? Well, it depends. There's a pizza store nearby. There's better pizza a ten
minute drive away. What do you do? Do you go to the closer pizza store? You're impatient, you
want pizza? Or do you strive for excellence and go to the further pizza store? Well, I would hope
that it's not worth your ten minutes to go for the better pizza store. However, when it comes to
Ruchnios, when it comes to something spiritual, you can Daven nearby and it's a very fast minyan.
Or you can travel ten minutes and go to a minyan that Davens more slowly, that Davens in a way
where you'll end up Davening better. Well, it depends how important something is to you. When
something is important to you, then the person strives for that that's better, strives for that that's
excellent. And therefore, the lesson of Moshe Rabbeinu is take the time and do it in the way that's
most excellent. Do it in the way that's the best. And that's an important lesson in life to make that
distinction between the things that are important to us and things that are not. If somebody, G-d
forbid, is sick and needs a good doctor, he travels to the next town to a good doctor. He strives for
the best. He doesn't go for second best.

It should be that way in our Avodas Hashem, as well. It should be that way when it comes to
Davening in a place where the Davening is better, where the teaching is better, that I'm going in a
place that's Mipi Sofrim, V'lo Mipi Sefarim. That a person should go and strive for that which is
excellent. His whole life will be a different life.

And that's a lesson for Kabbalas HaTorah, a lesson for being Mekabeil the Torah the right way.
Mipi Sofrim, V'lo Mipi Sefarim. Yeah, of course, you can sit down and learn in the corner. A
person needs to have a Rebbi. Of course, Sefarim, very important. Sefarim takes the place of
Chavrusas. You need a Chavrusa, you Chazzer with the Sefer. Doesn't take the place of a Rebbi.
When Moshe Rabbeinu went up to Har Sinai who did Klal Yisrael learn with? Ah, they learned



with the Rabbeim of Klal Yisrael. Those that were there, there were plenty of Talmidei Chachamim
there to teach. And with that wonderful set of thoughts, we prepare for the Shabbos of Kabbalas
HaTorah. May it truly be a Kabbalas HaTorah at all times. A Gutten Shabbos to one and all!

Rabbi Reisman — Parshas Yisro 5784
1 — Topic — A Thought on this Week’s Haftorah from Sefer Yeshayahu

As we prepare for Shabbos Parshas Yisro, the Parsha of Kabbalas Hatorah. IY”H Mishmar Beis
will be completing Sefer Yeshayahu this Thursday night and a Siyum I'Y”’H next Thursday night.
A very special Simcha for that small bit of time, from midnight until about 12:20 or 12:25 we have
been learning a Perek a week. We learned most of Neviim and Kesuvim and Yeshayahu is the last
Sefer of the Neviim Achronim that we are learning. Since this week’s Haftorah is about Yeshayahu
Hanavi because it is in Yeshaya Perek Tes, therefore, I would like to share with you a thought.

We find in the Haftorah, by the last Pesukim which are in Perek Tes part of the Parsha of ( 792-°3
1%-1m1 72 ,117-79?) a very famous part of Yeshaya which foretells the birth of Chizkiyahu Hamelech.
It is from this Parsha that the Gemara says in Sanhedrin 94a (14 lines from the top) that ( w2
mwn WP MWy 1"ap), that he could have been Moshiach. He could have been the ultimate
Go’el, the ultimate redeemer, but he was not Zoche and Klal Yisrael was not Zoche. This is a
Parsha about the Go’el.

What is unusual about it is that it describes in many words. The Gemara says the 8 words of praise
of Chizkiyahu Hamelech and one of them is (Yeshaya 9:6) (77wni 7272%) .(77wnn 72790%) means
you will have a great leadership. But the word (72707%) is spelled with an Ende Mem. I believe that
it is the only place in Tanach where an Ende letter appears in the middle of a word. You will notice
that it is very strange. Some Chumashim print it as a Kri and a Ksiv, it is not really a Kri and a
Ksiv because there is no difference. The Ksiv is the Kri, (77wnn 72707%). Just it is spelled with an
Ende Mem in the middle of the word.

This leads us to a discussion of what the Ende letters really represent. There are 5 Ende letters
which the Gemara in Megillah Daf Gimmel and in Maseches Shabbos describes as Mem, Nun,
Tzaddik, Pei, Chaf. There is no pronunciation for the word as it is an acronym. Some people say
Minatz’pach and some say Mans’pach. However, it is pronounced, these are Mem, Nun, Tzaddik,
Pei, Chaf, the 5 letters that have Ende letters.

What is the meaning of some letters that have Ende letters in the Alef Beis? It says in Pirkei Rabbi
Elazar in Perek Mem Ches that Rav Elazar Omer, Hei Osios She’kaful Torah B’osios Kulam
Yesod Hageulah. Somehow they are all a Remez that has to do with Geulah. You understand that
if there is an Ende letter, the idea of Ende symbolizes the end, the Geulah, the time we all look
forward to. There it says that the Chaf is the symbol of the Geulah of Avraham Avinu, the Mem
of Yitzchok Avinu, the Nun of Yaakov Avinu, the Pei of course is (°n7p2 779), the Geulah of
Mitzrayim, the Tzaddik is the Geulah Ha’asida which of course the Navi tells us in Zacharya 6:12
(ny nnay voR-137) that there will be a Go’el with the letter Tzaddik. These letters somehow
represent letters of Geulah and of course it needs an explanation but it is accepted by us.



I had seen an incredible GR”A. The GR”A says that there are 5 Parshios in the Torah that teach us
Halachos that were not given to Moshe Rabbeinu at Har Sinai. They were said by others, either
Megalgilin Zechus Al Yidai Zakkai such as Pesach Sheini which was given through righteous
people, or Chov Al Yidai Chayuv such as the Mekosheish which is given through unworthy people.
What are the 5 Parshios?

Zagt the GR”A they are the letters of Minatz’pach. Mem is the Parsha of Mekosheish Aitzim, Nun
is the Nokeiv Hashem which is the Mekaleil the one who cursed, Tzaddik is Tzelafchad where it
was Megalgilin Zechus Al Yidai Zakkai and the Parsha was given through them, Pei is Pesach
Sheini which was given through righteous people and Chaf is Chazbi Bas Tzur which was the right
to kill Chazbi Bas Tzur which was given through Pinchas who was Mechadeish this Halacha. So
the 5 of Minatz’pach represent these 5.

What does this have to do with Ende letters, what is the Shaychus? The GR”A tells this to us but
he doesn’t explain the Shaychus. To understand, we take the words of the Maharal. The Maharal
1s in Gevuras Hashem Perek Chaf Vav, also in the Pachad Yitzchok on Pesach in Maimar Pei Beis
(page 304) and the Maharal says the following. I already quoted to you that the Pirkei Rabbi Elazar
says that these are Osios of Geulah.

Says the Maharal, we have a Kabbalah that the world was created with the 22 letters of the Alef
Bais. The Osios were used to create the Torah. It is called the Sefer Ha’yetzira. Sefer Ha’yetzira
tells us that the Osios of Torah were used to create the Chaf Beis Osios. Meaning that the Ende
letters were not used to create the world. Zagt the Maharal, the Geulah has to come through people
and the Remez of the 5 Ende letters is to the Geulah which comes through the Kochos of deserving
people who do things to bring the Geulah closer.

Once we understand that, that the Ende letters represent the Hishtadlus of people that in Shamayim
HKB”H should give us the Zechus for a Geulah, now the Gaon is beautiful. The Gaon says that
these 5 Parshios which are Merumaz, came not from Sinai directly but through people and from
HKB”H. A beautiful understanding of the Gaon.

I do want to end with something. In Mussaf, (n2¥ n12n) we say the letters of the Alef Bais
backwards. (20 7290 3202 722 02WH NV L3791 CNT0 OV WIS DX MR D°X] DAY DIaN
IX 102 7973 77027 22207 83) 31). From Taf to Alef. Then it is followed by ( 7°9¥9 *11¥ 290%3 "9 1§
"X72). The 5 Ende letters are symbolized by (°1°92) Mem, (30%3) Nun, (*»%) Tzaddik, (73°2y2) Pei,
(™X72) Chaf. The letters of Minatz’pach. Beautiful! Nice Remez. We have the 22 letters plus the
5.

Halo Davar Hu! ("1R72 3°2y9 1% 919033 °1°07 18). The letters that the Gaon says represent things that
were not given to Moshe at Har Sinai, those 5 letters are Mirumaz in (°I872 3°29 1% 0% %991 1X).
Halo Davar Hu! Doesn’t this need an explanation? I can think of an explanation, but I would rather
you think of an explanation.

This is a Machshava Geboit on (77wnn 7270%). Why is there an Ende Mem in the middle of a word?
The Gemara says (77wn77 12707) in Sanhedrin that from this Parsha that ( yxnaRaw 0"n 93 7n 2190
WA A 20 WA WP mwyh A"apn wpha oo an mno 7a°n). Chizkiya could have been



Moshiach. How is that Mirumaz in (2100 771 mnd 72°0 y¥nxaw 0"n)? Now we all understand. (21n0)
means the Geulah and it could have been at the end of the word, it could have been a Keitz and we
were not Zoche. Chizkiya remained an Ende Mem in middle of the travails of Olam Hazeh and
not the Geulah Ha’asida.

2 — Topic — A Thought on the Aseres Hadibros

The Gemara in Bava Metzia Daf Hei which we learn in Yeshiva says that A Gazlan is Pasul L’eidus
but Kosher to make a Shevuah. Someone who is (R1m»R 75wn) is not (RNYIAWNR Towr). Why?
Tosafos tells us because an Adam is Chomer. Swearing falsely is a terrible Aveira. The world
shook when HKB”’H commanded on saying His name in vain.

How do you know that this Gazlan that you are trusting now to swear, how does he know that the
world shook by the Tzivuy of a person not swearing falsely, not saying Hashem’s name falsely.
How do you know that he is aware of it? That it is an Avon Chomer. M’hai’cha Tai’si that he
knows it is an Avon Chomer? Who knows if he cares that it is an Avon Chomer?

I saw a beautiful Teretz I believe in Rav Tzaddok. He said Histakeil B’oraissa Uba’rai Olma.
Hashem created the world based on the Torah. Since the world shook at the Tzivuy of Shavuos
Sheker, so therefore, it became the nature of people that they are afraid of swearing falsely. It is
not an Inyan of Halacha. In the secular world also, somebody becomes President he takes an oath.
Why does he take an oath, if he is not honest what does the oath help? Or if someone says testimony
in court, he takes an oath. Why is an oath important? Histakeil B’oraissa Uba’rai Olma. In the sub
consciousness of the world there is a realization that a false oath is something that is different.
Subconsciously even the biggest atheist who what does it mean to him to swear falsely? The
answer is in his subconscious he is aware that there is a creator. He is aware that there is something
special about swearing falsely. This may answer something.

I always wondered why the nonbelievers want to explain the miracles of Nach. Why is it important
for them to explain the miracles of the Torah. They spend time trying to explain Krias Yam Suf in
a natural way. For what reason?

In the 1990’s they discovered natural gas in the gas fields of the Negev in the Sinai in Eretz Yisrael.
It was then in the US World and News Report which was a weekly magazine that it had on the
cover, mystery of the burning bush explained. The cover story no less. The article was about the
discovery of natural gas and it said now we know why Moshe Rabbeinu saw the Sneh. There must
have been somehow a natural gas leak was Shpritzing out of the ground, and somehow it became
ignited, and this is what it would like a burning bush. (72 333> ,7397)). Rachmana Litzlon. If you
don’t believe it why do you talk about it?

Recently within the last 6 months, there was a theory to explain the destruction of Sedom. That an
asteroid destroyed Sedom and that the tremendous heat of the asteroid could cause the things that
happened in Sedom near the Yam Hamelech. What are you Drei’ing a Kup? Why do you need to
explain it? If you believe the Torah the Ribbono Shel Olam did it and if you don’t believe the
Torah leave it alone.

10



The answer is Rav Tzaddok’s Yesod. In the subconscious of every human being there is a
knowledge that things are true, and therefore, there is a terrible desire to try to explain it somehow.
Rav Tzadok says that is why we find in the Gemara ("w1°X *772KX7). We find that the Gemara says as
people say. What is the difference K’di’amri Inshi. Just saying that people say. That means it has
a source? The Gemara in Bava Kamma 92 goes through a bunch of (*wI°X *71K7) and it uses
Pesukim for them. It says (CW1°R >MRT KNP K7 R *1 12 7279 R21 9"'R). What is the source of the
people?

Zagt Rav Tzaddok, Histakeil B’oraissa Uba’rai Olma. If a person is a good person and he has a
saying that he says, it is very likely that it comes from a good source. Histakeil B’oraissa Uba’rai
Olma. The nature of the world. Subconsciously, people have a certain awareness.

And so, with this absolutely beautiful thought of Rav Tzaddok, I want to wish one and all an
absolutely wonderful Shabbos Kodesh and Kabbalas Hatorah. We should be Mekabeil on
ourselves both to be Mishtadeil for the Geulah and of course to allow the deep rooted belief in the
Borei Olam in the purpose to come forward and overwhelm our desires for wasting time, for
resting, for looking at the internet. For all these things that drag us down. We can’t stay in Shul
late at night because we have to go to sleep. But everyone Dreis around at home anyway until they
go to sleep. So why not be in Shul?

I got news for you. If you stay at Shul late and you go home you will go right to bed and you won’t
Drei around because you will be exhausted. So what is it? It is the nature of a person to be lazy
overcomes what he really knows he should be doing. Push yourself and ['Y”H you will be Zoche
to an Olam Habo. Wishing one and all an absolutely wonderful Shabbos Kodesh!

Rabbi Reisman — Parshas Yisro 5783
1 — Topic — A Thought from Rav Moshe in the Kol Rom

As we prepare for Shabbos Parshas Yisro. Let me share with you a fundamental question and then
a beautiful answer. The question is back in Parshas Shemos Moshe Rabbeinu asked the Ribbono
Shel Olam in what Zechus are the Jews going to go out of Mitzrayim. The Ribbono Shel Olam
said in 3:12 (777 7957 %Y ,00987-NX 117290). He said that in a few weeks in Parshas Yisro you are
going to be standing on Har Sinai. (777 237 %Y ,2°2R7-NR 197200 ,00%%7 ,0V7-N8 T8°%172). Rashi
says (27%nn WY ORI W mdT an YRYYY). You asked in what merit will the Jews go out of
Mitzrayim? In the Zechus that they will stand by Har Sinai. Beautiful!

That seems to contradict the idea that we had in Parshas Bo that Klal Yisrael left in the Zechus of
the Dam Milah and the Dam Pesach. As it says in Yechezkel 16:6 (1 7272 72 7%K)). They were
Arumim from Mitzvos, they had no Mitzvos (as explained in Rashi in Parshas Bo 12:6). They
went out in the Zechus of the Dam Pesach and Dam Milah (7%°» 07) o9 07). There seems to be a
contradiction in Chazals as to in what merit Klal Yisrael left Mitzrayim.

I would like to share with you a beautiful Yesod from Rav Moshe which is printed in the Kol Rom
(Page Shin Zayin, Os Yud on 12:6) and it will answer the question. Rav Moshe there deals with
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the following. He says that in Mitzrayim the Egyptians had the sheep as their Avodah Zora.
HKB”H told Klal Yisrael in 12:21 (787 2% X% 027 11,0098 02°7° 10W») (237 11 ,10Wn). You
take a sheep as a sacrifice. Separate yourself from this sheep, Avodah Zora of Mitzrayim.

Rav Moshe asks what kind of business is this, a sheep as an Avodah Zora? Jews are going to fall
for such silliness, such Narishkeit? Halalu Avodah Zora, they had an Avodah Zora of the sheep?
It is the most absurd thing that could be. In what way did they serve the sheep? We are told that
the Mitzrim were not even shepherds, they didn’t eat the sheep, they didn’t Shecht the sheep, they
didn’t even pasture the sheep, they just let the sheep roam around the country. Like people say
they do in other countries with cows Biz’man Hazeh. You think that there are Jews there, that there
will be Jews who will fall for this Avodah Zora? It is such an absurdity that to think that Klal
Yisrael would fall to that is absolutely senseless, and it is.

Rav Moshe has the unique understanding of the Avodah Zora of the T’leh (sheep) in Mitzrayim
and why Klal Yisrael was attracted to it. Rav Moshe said there are two types of Taiva. There is a
Taiva Gashmi, a desire from physical pleasure and there is a Taiva Ruchni, there is a desire to be
an elevated person. It is innate in a human being to on the one hand have very physical pleasures,
eating, drinking, touching. At the same time, there is a part of a person that G-d created with a holy
soul and the soul wants to do things that are spiritual.

1°2772) has to be done in the way HKB”H says and it has to follow the guidelines of the Torah. A
Jew can’t just say I want to do good things and decide on his own what he wants to do.

You might think that it is a wonderful thing to cook supper for someone. But if it is Shabbos and
you cook supper for someone, the person is Chayuv Sekila. You have to follow the rules.

In Mitzrayim, the Avodah Zora of the sheep was this. The Egyptians like all human beings had a
certain desire to be kind. They looked at the sheep, the sheep are a particularly defenseless and
helpless creature. It doesn’t have horns to fight back with, it could barely bite, it can barely move.
It is a defenseless and helpless creature. The Frumkeit of Mitzrayim was do not disturb, let the
sheep do what he wants. If he wants to cross the street, stop the traffic and let him cross the street.
Don’t have shepherds for that. Beraishis 46:34 (18% 7y9-72 ,077%7 n2yin-"3). The Mitzrim don’t like
shepherds, the sheep got to do what he wants, leave him alone.

HKB”H took Moshe Rabbeinu. Moshe Rabbeinu was a (¥ 7y9), he was a shepherd. He
understood that the sheep are there for the benefit of human beings. HKB”’H took Moshe Rabbeinu
and He said go to Klal Yisrael and tell Klal Yisrael that they are going to go out of Mitzrayim.
Moshe Rabbeinu said in what Zechus? HKB”H said do you know what Zechus? (,2°7%873-n& 137290
™7 7737 9¥). The Jewish people are going to separate themselves from the very ambiguous desire
to do good which is when a person doesn’t recognize the Torah from Shamayim, and he is going
to put himself under the guidance of the Ribbono Shel Olam. Therefore, in Mitzrayim they were
told (0% npy ,1oWn). Separate yourself from this idea that the Egyptians have of doing good
because something feels good, sounds good. No! Do what I tell you. Shecht a Korban, smear the
blood on the Mashkof and the Mezuzos. Why? Because the Ribbono Shel Olam said so. That is
the Zechus of (777 755 %v ,0>9R3-NX 1772¥0). A Zechus that a person does good according to the
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rules of the Torah. That is the (7 77272 0 7"072). The fact that Klal Yisrael is so devoted to the
Ribbono Shel Olam, and they follow the way of serving Hashem (773 173 9¥), that is the idea of
Klal Yisrael separating itself from the ambiguous desire to be good to the very channeled, focused
idea of doing things that are right because the Ribbono Shel Olam tells us it is right.

Rav Moshe warns that even today there is a certain drive to do good which is dangerous.
Sometimes it causes Sholom Bayis problems, if a person has ideas of what is right and wrong and
he pushes things that have no source, they have no basis. Rav Moshe warns about it.

Rav Moshe mentions in the same piece in Kol Rom, that there are people who when they learn
they want so much to be Gedolim that they start saying Chiddushei Torah before they finish the
Masechta. They start pushing themselves to be Gedolai Yisrael but without the work that is needed,
without the knowledge of what is to come. They might be trying to answer a question and it may
be on the next page. Zagt Rav Moshe, Moshe Rabbeinu closed his eyes. By the Sneh he closed his
eyes. He was afraid to look at the Ribbono Shel Olam. Nadav and Avihu looked at the Ribbono
Shel Olam with open eyes. You might think that is better. No! The answer is you need a Shibud,
you need to submit to Ratzon Hashem. That is the drive L’tov that has to be channeled right.

I will add on my own. Why is it only adolescents that we see that sometimes get this bug to do
what is right. They push themselves, some of them overdo it. Many do it in an incredibly wonderful
way. They are devoted to spending hours in learning. We see it in adolescents. Why don’t we see
it in retired people? Shouldn’t people becoming retired suddenly become OCD about Kiyum
Hatorah, shouldn’t we see them obsessing about spending every minute right? Shouldn’t we see
them pushing to use their time properly? After all, their time is running out. There is a desire to do
good. We have to push and make it happen. And so, that is a thought on this week’s Parsha from
Rav Moshe.

2 — Topic — What Yisro did to Merit an extra Parsha

Somebody shared with me a beautiful idea, a beautiful thought which he sent me a copy of in the
name of his father in law, the Gaon Rav Yehoshua Bernstein. Rashi says that Yisro was called
(70?) because he added a Parsha in the Torah. Rashi in the beginning of Perek Yud Ches says that
he added a Parsha in the Torah (750 79X)). Hold on a minute. Yisro didn’t start talking with ( 70¥)
71an). Before that, Yisro told Moshe Rabbeinu that what you are doing is no good and he gave him
Mussar.

The answer is, that until (770 7AX)) its complaints, it is criticism. It is criticism of the way things
were. To be critical of the way things were, that itself is not adding a Parsha to the Torah. When
you have resolutions to the problem, when you come up with ideas of things that would work, that
is adding a Parsha to the Torah. Therefore, we learn from Yisro (70?). What was his thing? His
thing was yes he had complaints, the complaints are not adding a Parsha to the Torah. A lot of
people have complaints. He had ideas, that is adding a Parsha to the Torah. A beautiful thought.
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3 —Topic — A Most Important Halacha of Borer in Shabbos

Since this week’s Parsha has the Mitzvah of Shabbos Kodesh, let me take the moment and share
with you a Halacha that is not adequately known in Hilchos Shabbos. There is a Melacha called
Borer. We all know that there is a Melacha called Borer. Borer is that you are not allowed to take
the good from the bad for later use. We all know that you are not allowed to take the good from
the bad for later use. But watch out and be careful. Sometimes you may be going to sleep on Leil
Shabbos and saying tomorrow I will want a bottle of wine from the fridge. You go to the shelf and
you pick out a bottle of wine. You don’t realize it but that is Borer. You are picking the bottle you
want, (if all the bottles are identical then this doesn’t apply), but you are choosing the bottle you
want and you are putting it in the refrigerator for tomorrow. That is Borer for L’acher Zman which
is a problem.

Certainly if there is a pile of Siddurim or Chumashim and you want to put it in the shelves in Shul,
and you pick out the Siddurim and you stick it in one shelf and you pick out the Chumashim and
you put it in another shelf you are doing a wonderful thing, but not on Shabbos. On Shabbos that
is Borer. If they are separated that is Borer. If you go around collecting Seforim, go around
collecting Chumashim and later go around collecting Siddurim. Don’t collect everything and pile
it up and then do Borer.

And so, two beautiful Vertlach and a 60 second Dvar Halacha, it could be that this Dvar Halacha
which took about 60 seconds is going to be more valuable for you all your life, because an Hazhara,
a reminder of something to be careful about in Hilchos Shabbos, there is nothing worth as much.
I want to wish one and all an absolutely wonderful Shabbos Kodesh, a wonderful Kabbalas
HaTorah and IY”’H a march towards the time where you will have that enthusiasm of a teenager,
that drive of a teenager to be serving HKB”H with every possible moment. A Gutten Shabbos to
one and all!

Rabbi Reisman — Parshas Yisro 5782
1 — Topic — The Seuda of Yisro

As we prepare for Shabbos Parshas Yisro. Parshas Yisro begins of course with Yisro arriving
where Klal Yisrael was encamped and Moshe Rabbeinu coming out to greet him. There is a
Machlokes in the Gemara if this happened after Matan Torah or before Matan Torah. There are
two Shittos in the Gemara and the Ramban holds that it happened before Matan Torah and the
Even Ezer holds that it happened after.

There 1s a big Kasha here. After Yisro gave the Eitza to Klal Yisrael and he gave them an Eitza to
have a special system of judges. The Posuk begins in 18:13 that (n9»» ,>77) which means that the
day after Yisro came, Moshe Rabbeinu was sitting and judging Klal Yisrael. What day was it?
Rashi says that it was the day after Yom Kippur (7°71 2>119°377 01 *R¥). There is a very big problem
here. If it was a day after he came down from Har Sinai that means as Rashi says Motzoei Yom
Kippur, that means that the day that Yisro came and had the Seuda would have had to be Yom
Kippur itself. It is very difficult and it is a problem with Rashi.
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Boruch Hashem all the Meforshim ask this Kasha. The Daas Zekainim Mi’baalei Tosafos, the
Maharal on Rashi, the Yereim on Rashi. It is universally asked as a Kasha but it still needs a Teretz.
Probably the simplest Teretz would be the Ramban who says ( X2 °3 ,wnn Wnannn 50w 797 PR
0°719577 012 179R). That Mimochoras does not mean Mamash the day after Yom Kippur but it was
a few days later much like in Shemos 13:14 (7hR?--107 ,732 728W1->3 7°0)) as is explained by Rashi
there (127 NRY RIAW 2 WA ,1PWIY XY N w2). That would be the Ramban’s approach which is
the easiest.

The Maharal says a Chiddush. That when Moshe Rabbeinu came down from Har Sinai on Yom
Kippur that made it become a day of Kapparah. These are two possible Peshatim.

The Daf Yomi in Moed Kotton 9a (which is Friday’s Daf), brings the story of the Beis Hamikdash
being inaugurated by Shlomo Hamelech. This inauguration included days of Seuda. That means
that there were seven days of celebration until Sukkos and then seven days of Sukkos. This means
that they ate on Yom Kippur. The Gemara says that Shlomo Hamelech Paskened that the Simcha
of the Beis Hamikdash is Doche. Since the Simcha of the Beis Hamikdash is Doche, so therefore,
they ate on that Yom Kippur. This is because that Simcha of eating was equivalent of the Mitzvah
of fasting on that day. This is what it says in the Gemara in Moed Kotton 9a.

Zagt the Mizrachi, if so we can understand that the day when Moshe Rabbeinu came down with
the Luchos She’nios was certainly a day of celebration. It was a day of joy and this is despite the
fact that it was on Yom Kippur. A Chiddush Gadol but they Paskened that it is Muttar, and we
have now three Teirutzim.

The Ramban says that (n772%) does not mean the day after it could mean a few days after, the
Mabharal says that at this point Klal Yisrael had not yet been given the commandment to fast on
Yom Kippur (Adayin Lo Nitz’tavu), and the Mizrachi says that on this day they ate despite the
fact that it was Yom Kippur because the Simcha of the occasion was greater than the fasting on
Yom Kippur and you have to be on a Madreiga to understand that that was something that was
really Kedai. This is a technical issue of the Seuda of Yisro when Yisro came.

2 — Topic — An Inyan of Machshava

Yisro comes with Tzipporah the wife of Moshe. They come together and Moshe Rabbeinu reunites
with his wife who he has not seen for an extended period of time. Halo Davar Hu! The relationship
between them at that point must have been a very strange relationship. Moshe Rabbeinu gets
married, he leaves for an extended period of time.

We find an incredible thing. The Maharal says that the Shidduch between Moshe and his wife who
was after all a Giyores, somebody without a special Yichus, was a Shidduch of a male and female

that were perfect.

Normally a wife and husband are like two pieces of a jigsaw puzzle. They fill in each other’s
Chisronos. In the case of Moshe and Tzipporah says the Maharal, they were like two pieces on flat
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edges on a puzzle. They fit together smoothly and seamlessly. What does that mean in practical
terms? It means that they did not have Ke’paidos one on the other.

I have a friend who got married and he married a woman who worked in the same office as him
and for many years they worked together. I asked them how do you do that in marriage? How do
you work together a whole day with your wife, it could be but it is a very difficult thing to be able
to spend the whole day you and your wife together. There is a certain intensity to it. He told me
the way it works is if one of the two has an incredibly considerate personality. So I asked him
which of the two of you has the incredibly considerate personality?

He said to me that we take turns. What a Dvar Mussar. We take turns. Which means to say that in
a marriage when one of the two is stressed out and all tense and nervous, the other one has to be
able to be calm. At any time that both husband and wife feel stressed, tense and anxious they have
to measure which one needs the help the most. “We take turns”.

Moshe Rabbeinu and Tzipporah were able to fit together without the bumps. That is the dream of
a marriage. To be able to fit together without the bumps that are there in the way. That is Moshe
Rabbeinu and Tzipporah Eishes Moshe.

You understood if Yisro said that if you don’t come out to greet me in my merit do it in the merit
of your wife. It wasn’t just that it was his wife, it was that she was a woman who was extraordinary.
Moshe Rabbeinu went and took on a role of leadership and she had no complaints, she had no
Tainos of why didn’t you come to get me, did you forget about me. A no Tainos relationship. A
Davar Pele!

Every human being has within him two Kochos Hanefesh that sometimes contradict each other.
One is a Koach Ha’hischabrus, a Koach of connecting with someone else. The other is a Koach of
Hisbodedos which is a need to be alone and have your own space. Every person has both. Women
more than men need the Koach Ha’hischabrus, need a Chaver’shaf, need the relationship. Men
also need the relationship. There are times that you need the Hischabrus and times that the
Hisbodedos is good. A lot of the friction comes when there is a complaint that you go off on your
own and you do what you have to do on your own, what about me? The ability to overcome that
complaint that is the lesson of Tzipporah Eishes Moshe.

There was a Bochur in Yeshiva who was dating seriously and when he was dating he was near
getting engaged and his mother said to him when you are not with her do you wish you were with
her? He thought a minute and said no. When I am with her I enjoy it and when I am not with her I
go on with life. His mother said there is something wrong. You should wish that you were with
her all of the time. This boy asked me is it so?

I told him by women they like the Hischabrus all the time. By men it alternates. Sometimes you
want Hischabrus and sometimes you want Hisbodedos and it is perfectly okay. He came to me the
next day and said I told my mother what you said that women feel that way but men don’t. He said
that his mother came back to him and she said I went over to your father and I asked him when
you are not with me do you wish you were with me?
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Your father said of course. So it seems that the Rabbi is wrong. This young man tells me this and
I tell him G-d willing you will get married and you will be a good husband. When your wife asks
you the question you will say exactly the same thing. But you have to recognize that there is a need
for that Koach Hischabrus B’kochos Hanefesh, definitely more by the woman than by a man.

That is what the Maharal means that Tzipporah had that Nekudah of perception that is unusual
with people. Moshe Rabbeinu with the Koach of his leadership and Tzipporah in hers. We should
be Zoche to learn from the two of them in the Koach in their relationship not to have Tainos. To
be the one who has the extraordinary personality to be able to do what needs to be done.

With that a person is Zoche to a good marriage and B’ezras Hashem be able to live without Tainos
one on the other. The extraordinary woman Tzipporah Eishes Moshe in the background. We have
to learn from her behavior of not having Tainos. She could have had Tainos here and in Parshas
Behaloscha she could have had Tainos. What a lesson to learn. Wishing one and all an absolutely
wonderful and fantastic Shabbos Kodesh Parshas Yisro!

Rabbi Reisman — Parshas Yisro 5781

The Shiur is transcribed Liz’chus Refuah Sh’leimah for Shmuel Eliyahu Dovid Ben Masha who
is in the ICU in Eretz Yisrael with Covid. Please have him in mind in your Tefillos.

1 — Topic — The Goal of Shabbos Parshas Yisro is to remind ourselves about Kabbalas
HaTorah.

As we prepare for Shabbos Parshas Yisro, the Parsha of the Aseres Hadibros. A very special Parsha
as the story of the Torasainu Hakedosha turns from the birth of Klal Yisrael to the Mitzvos of Klal
Yisrael. When Klal Yisrael comes to Har Sinai Rashi says they come as it says in 19:2 ( 77X w°&>
71X 272) which is certainly Al Pi Pshat that all the Jews were B’achdus, everyone was one. All the
many Jews were (71X 292 71X ©°K2). Although it would be enough to say (71X wWXD).

Rav Gedalya Schorr in the Ohr Gedalyahu (page # 47) brings a wonderful Bi’ur, a Hesber Al Pi
Drash in the Kavana of Chazal. When Chazal say (77X 252 71X @°X2) one man one heart, he explains
incredibly the following way. He says that it is not enough (71X w°&2). There are many people who
as individuals, each person is an individual, he is one person. But even that one person himself
could be full of Stiros, could be full of contradictions. He is not necessarily (7% 172). He has
certain feelings to serve HKB”’H, he has other feelings to pursue the pleasures of this world even
at the expense of serving HKB”H. A human being is full of contradictions by nature. ( X WX
71X 292) is the idea that not only were they one person but even the person himself has to work
hard to be (1% 29). It is very hard, it is very difficult.

Human beings are full of contradictions. People lack focus on the goals of life. If someone could
focus on the true goals of his life all the time, then he would be (7n% 252 71X w°K2). He would be
one person with one focus, with one desire. Klal Yisrael came to Har Sinai (71& 292 71X w°X2),
with one focus, a focus totally on Kabbalas Hatorah.
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In the Kuzari the Melech HaKuzari asks the Chochom, he says what does it mean the word
Chossid, a righteous person? What does that mean? The Chochom answered it is a Mashul to a
king who rules over his country where every part of the country is loyal to him. Every
neighborhood, every city, every farm, everyone is loyal to that king. The Kuzar asked you didn’t
answer my question, I didn’t ask you to explain being king, I asked you to explain being a Chossid,
being a righteous person.

The Chochom replied, a human being has the ability to be king over all of his Eivarim, over all the
parts of him, over all the desires, his drives. A Chossid is like a king who is a king over every part
of his kingdom. So too with us, we have the ability to rule over ourselves totally and HKB”’H says
as is found in 19:6 (Wi7p *131,0°375 NoYnn *2-10n 0aR)). All of you should be (2°335 nonn) a kingdom
of Kohanim. Everyone is a king? Says Rav Schorr yes. Everyone is a king. Ai Ain Melech B’lo
Am, you can’t be a king without followers? Hein Eivarim Shelo. They are the person’s body. A
person has the ability to focus and concentrate on being focused and being aimed on a singular
goal.

Says Rav Schorr that is what it means that the Gemara says at the end of the third Perek in Nedarim
(32b 4 lines from the top) that Avraham Avinu (2°72X 7272 2°Y2IR1 2°NR7 23 12°9117) that Hashem
made him king over all of his limbs. What does it mean? It means that he controlled everything.
Of course the idea of this (71X 292 71X woX2) is that when we learn about Mattan Torah we have to
learn about that goal of having the singular focus. When we stand up in Shul and we listen to the
Aseres Hadibros, our goal is to understand that to be a Mekabel HaTorah a person has to have a
focus that nothing else matters except Kabbalas HaTorah, except being Mekabel on ourselves to
do the Ratzon Hashem. Kalos K’chamuros. Whatever it might be, all of it is important. (77X w°X2).
All parts of what you do you have to try to do correctly. It is a hard job but reminding ourselves
of our goal that is Shabbos Parshas Yisro, that is what the Parsha is all about. And so, an important
understanding of (71X 272 71X wKD), what it means to be a king over yourself.

2 — Topic — A Thought Relating to the Beginning of the Parsha. A Lesson from Yisro.

At the beginning of the Parsha we find Yisro coming and meeting his son in law Moshe Rabbeinu.
It is interesting, he is called Yisro because he was (;7Mn2 AR 7w 0w 0w %Y), he added one
Parsha. What was the Parsha? 20 Pesukim. What did he add to the Torah?

He criticized his son in law. He came and all we know besides of course the fact that they had a
Seudah together, all we know about him talking to Moshe Rabbeinu is one thing. He tells Moshe
Rabbeinu what are you doing 18:18 (223n-X%) you can’t do that, it is not going to work. He is
critical of the way Moshe Rabbeinu was running his job, his job of being the Shofeit, the Melech
of Klal Yisrael. He said you can’t do it, it is not possible. He is critical of his son in law.

It is interesting, that is the whole conversation between Yisro and Moshe Rabbeinu? We have an
old rule that we have mentioned many times from Rav Tzaddok. Rav Gedalya Schorr brings many
times in Ohr Gedalyahu in the beginning of Matos is one example (on page # 159) that anything
that comes up in life we look to the Torah for the first time it is mentioned. Here we have a father
in law and a son in law and right away at the beginning the father in law is critical of the son in
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law. What does Moshe Rabbeinu do? He doesn’t ask him to not offer his advice but he takes his
advice. Amazing! That is not the first time a father in law told a son in law what to do.

We have it earlier in the Torah. By the destruction of Sedom we have Lot talking to his sons in
law as is found in Beraishis 19:14 (»ni3 °np% 1inng). He tells his sons in law that Sedom is being
destroyed, so quick join me and let’s flee Sedom. (Y101 °1y2 ,pr¥nd *77). It was a joke to them.
The old man, what is he talking about and they didn’t listen to him. They stayed behind in Sedom
and they were incinerated, they were destroyed. It is interesting that we find a father in law and a
son in law relationship in the Torah where one is critical of the other. It is interesting that Moshe
Rabbeinu and Yisro talk one to another in Parshas Behaloscha. There they also disagree. Although
there it is Moshe Rabbeinu telling Yisro what to do. He tells Yisro go into Eretz Yisrael and the
Tov that HKB”’H does to us you will have a part of it. Join us. Yisro replies nothing doing. As is
found in Bamidbar 10:30 (9% ,’R72in-28) "¥8-28-08 °3 7978 X?). So it is interesting that all the
times we find interaction is a disagreement. Halo Davar Hu! The Torah seems to be telling us that
it is natural for a father in law and son in law who care about each other to point out their
differences, to point out things where they are different. And so, it is a normal thing.

What is the lesson in the Torah? When a father in law criticizes a son in law, he can take it one of
two ways. He can laugh at him like Lots sons in law or he can take his advice like Yisro’s son in
law. So it is your choice you can be like Yisro’s son in law, you can be a Moshe Rabbeinu, you
can take the advice. Chazal say he didn’t take every bit of his advice, (¥¥3 *Xi1¥) he didn’t take. A
little bit of it he didn’t take, but he basically accepted it in the spirit that it was given. Or you could
be like Lot’s sons in law G-d forbid. The Torah gives you the two Digma’os, the two images to
have in front of you and what an incredible lesson.

3 — Topic — The Language of Dibbur by the Aseres Hadibros.

As you know, speaking is known as Mamaros. The world was created by the Asara Mamaros and
Dibbur. Dibbur is also speaking. It is called Aseres Hadibros and the world was created by the
Asara Mamaros. Isn’t that strange? What is the difference? Why is one called the Aseres Hadibros
because the Torah says that it is Aseres Hadevarim but still why did the Torah do it, why not the
Asara Mamaros? Because the Posuk says Vayomer Hashem, but why?

I saw a Gevaldige Upteitch with the definition, the translation, the Dikduk of Amar and Dibbur.
Amar is saying something without any implication that there is anybody listening or that there is
any connection between the speaker and the listener. Amar is just to say. Vayomer Haman B’libo.
Vayomer — he said it in his heart. It has nothing to do with the connection to a listener.

Dibbur however, Vayidaber Hashem El Moshe Laimor. Dibbur implies a Yachas, implies some
sort of a connection between the speaker and the listener. If you look in the Unkelos you will see
that this is very clear because we find when Unkelos translates V’Amar Hashem L’moshe.
Vayomer is L’ and when it is Dibbur it is Vayidabeir Hashem “Im” Moshe. It points out a
connection.

Asara Mamaros. Hashem wasn’t speaking to anybody. Asara Mamaros Nivra Ha’olam, the world
was created with 10 Mamaros so the word is Amar. Dibbur that is something else.
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Sefer Devarim, Moshe Rabbeinu said Devarim to Klal Yisrael. He knows them for 40 years. ( 9%
o"1273) Eileh Hadevarim Al Daas Rabo. At 40 years he finally connects as well with Klal Yisrael.
It is Devarim, it is Dibbur. Speaking to, directly to. Being critical, yes. Correcting Klal Yisrael.
That is Dibbur.

Today people are so delicate it is very hard to tell them things as it is. To tell them you have to be
gentle, you have to be Vayomer, you have to speak softly, you can’t speak things the way they are.
In an ideal world a person should be a listener. Like Moshe Rabbeinu listened to Yisro. A person
should be a listener, he should be able to listen.

I will give you Mishmar as an example. Now when I talk about Mishmar I talk about it in a light
way. See you at Mishmar, come to Mishmar, it would be a nice thing to come to Mishmar. Is that
really so? Is coming to Mishmar extra credit? Is it really extra credit? Is it extra credit to take at
least one night a week and learn late at night? Is that something that is a nice thing to do? It really
should come as a Dibbur. There should be a Yachas. I should tell you the way it is. You can’t go
every night and Drei around your house, Drei around your apartment until late at night. You can’t
do that. You have to put yourself in a Beis Medrash and come home when you are ready to fall
into bed and fall asleep right away. Dibbur would be if I tell you the truth. The truth that it is not
extra credit. It is the way it should be. Maybe it should be that way more than one night a week.
But that is Aseres Hadibros. (7@ 927 WX ,0°7277 79X).

You really want to grow, hear things that are connected to you, that are meant to be talking to you
like Moshe Rabbeinu listened to Yisro. Listen to it. Nebach we live in a world where people are
so delicate, if you tell them why aren’t you in the Beis Medrash one night a week until 11 o’clock
or midnight, why not? What is the reason? All right you get up at 6 in the morning. So be in the
Beis Medrash until 11 or 11:30. One night a week you can’t do it? You are so soft? Look what
happens in busy season.

Vayidabeir, Aseres Hadibros, be ready to hear things as they really are. Of course if it is a little
rainy, a little snowy, a little cold, I might not find parking, of course that is a good enough excuse...
so that you can miss it tonight. What do you mean? Tell it as it is. L’fum Tzara Agra. You got to
put in your energy and put in your Kochos. Do it. Serve HKB”H B’chol Kochacha. Wishing
everybody a wonderful Mishmar wherever you are tonight. Sitting in a Beis Medrash and learning
B’ezras Hashem. IY”’H it will be a wonderful week for one and all. A Gutten Shabbos!

Rabbi Reisman - Parshas Yisro 5780

1 - Topic - A Quick Ha'ara on the Beginning of the Parsha.

As we prepare for Shabbos Parshas Yisro. I would like to share with you a thought on the beginning
of the Parsha and a thought on the end, however, before I begin, a short Ha'ara. At the end of
Parshas Beshalach we have the story as is found in 17:13 of (Pony-n¥ ywim wog) the battle

between Klal Yisrael and Amaleik. There, many Meforshim ask why is he called Yehoshua. After
all, his name was not changed till Parshas Shelach many years later by the Meraglim. Why is he
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called Yehoshua here? This is a question which Meforshim have asked and I believe that I have
addressed in prior years. If not in Parshas Beshalach then at least in Parshas Shelach.

This week in Parshas Yisro, I realize that we have exactly the same Kasha. We learn in Rashi at
the beginning of the Parsha that why is he called Yisro? Rashi says in 18:1 that (7°°anw>?) when
he became a Ger ("W ¥ nnR NI 17 19°017). His name Yeser was changed by adding a letter in honor
of his Gairus and from Yeser he became Yisro. So his name Yisro was added when he was
Megayeir.

We have the same Kasha. In Parshas Shemos when Moshe Rabbeinu meets the B'nos Yisro, Yisro's
daughters, he is already called Yisro. This is prior to his being Megayeir. It is interesting that the
Meforshim ask the Kasha on Yehoshua and they don't ask it on Yisro. Anyway, just a thought.

2 - Topic - A Gevaldige Vort on Middah K'negged Middah.

Let me get to a thought on the beginning of the Parsha. We know that Yisro came as is found in
18:11 (o°2y 377 WX ,1272 °3). Yisro was very moved that HKB"H punishes Midah K'neged Midah.
Pharoh made a Gezaira to throw Jewish children into the Yam and Pharoh's army was drowned in
the Yam. It is nice, but is it so inspiring that it was the same Yam that it is Midah K'neged Midah?

The Ohr Gedalyahu (on page 82) says a Gevaldige Pshat but with a Hakdama. The Hakdama is
something that was said regarding the Posuk in Tehillim 117:1 (-2 ,3mn2aw ;0%3-92 ,71712-NX 1953
o°nR7) and 117:2 (3790 ,3°2y 123 °2). We say in Hallel that all of the nations should praise Hashem
(DnR7-22 ,ymnaY). Why? (3790 ,3°%Y 023 °3) because Hashem's Chesed on us is so strong, is so
powerful.

The question is, why should the Goyim praise Hashem. All right, maybe we are talking about the
Goyim L'asid Lavo but the Jews should also praise Hashem (3700 ,3°%y 723 °3). What is (-n& 1973
TR I07Y 12377 D777, )?

So Rav Yitzchok Volotzhiner who was called Rav Itzikel says the following Teretz and I think
that it is well-known that HKB"H is Metzareif a Machshava Ra to a Maiseh. When Goyim have
Machshovos Ra'os on Klal Yisrael, they are punished for it. Many times Goyim have Machshavos
Ra'os against Klal Yisrael, they have plans (7%y 1¥V), they have all kinds of Eitzos against us and
HKB"H destroys the Eitzah.

Jews never find out about all of the Chesed that HKB"H does for us. Why? Because a lot of the
Chesed is not known to us. (Y701 ,3°%y 123 °2 2¥13-92 ,7)0-nX 1993). The Goyim who know how
many times they had evil plans against the Jewish people. (232 X2 927 3727 .790) 7YY 18Y). Many
times they said to do things and it didn't come to fruition and Jews don't even know about it to
praise Hashem for it. (797 ,3°2¥ 923 °3 0°13-22 ,7)712-n& 1973). The Goyim should praise Hashem on
these things (Y791 ,3°%¥ 923 °3). A Gevaldige Vort.

What does that have to do with this week's Parsha? Zagt Rav Schorr, Gevaldig. Who knows how

many Eitzos Ra'os Pharoh had against the Jewish people? Rashi told us that Pharoh had three
Yo'atzim, three people who gave him FEitzos. Bilam, Iyov and Yisro. Yisro knew about all of the
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diabolical schemes and plans and thoughts that Pharoh had against the Jewish people. The Jews
didn't know about it. But Yisro knew.

Then Yisro saw the 10 Makkos, Dam, Tzefardei'a, Kinnim. Where does it come from that you
punish them with frogs, you punish them with lice? Only Yisro understood. Because Pharoh had
made plans against the Jewish people, evil plans, and the 10 Makkos were Middah K'negged
Middah. Because HKB"H punishes for the evil plans against the Jewish people so he realized ( °3
07°%y 377 WX ,7272). In the punishments that they had, the Mai'zidim, the things that they had
against Klal Yisrael (27°%¥ 377 WX ,1272 °3). They understood. Yisro saw the Gadlus Hashem ( 3
D°9Y 177 WX ,1272) in all those things.

So what did Yisro do? Yisro said wow, G-d works Middah K'negged Middah. I was a Yo'eitz to
Pharoh, I gave him FEitzos, let me go to the Midbar to Moshe Rabbeinu and I will give him Eitzos.
That is why Yisro comes and he looks around. What advice could he give his son in law. Usually
it is a no-no for a father in law to give advice to a son in law, but Yisro was trying to do Middah
K'negged Middah to get a Kapparah. That is why he came and gave a good Eitza and goodbye, he
did what he had to do. What a Gevaldige Vort on the Middah K'negged Middah.

3 - Topic - A thought regarding the Chag Hakatzir of Shavuos.

Having given you a wonderful Vort on the beginning of the Parsha let me tell you an even more
extraordinary Vort on Mattan Torah. As you know, Mattan Torah was in the month of Sivan and
the Chag Hashavuos which is Mattan Torah is during the month of Sivan. You also know that the
Torah consistently ties the Sholosh Regalim to the agricultural calendar. Meaning that we call
Pesach - Chodesh Ha'aviv, the time that fruit first ripens, the time where Tevuah is first planted.

We know that Sukkos is called Chag Ha'asif, the time that the produce is collected from the fields.
Shavuos is in the middle. Shavuos is the Chag Hakatzir, the time that wheat is cut. When wheat is
cut it is not ready to be sold. Wheat has to be left to dry. Fresh wheat is moist. If you try to grind
it into flour you will get mush. Wheat is left to dry and then it is threshed and then it is winnowed
and prepared and then it is sold. So that, Shavuos is somewhere in middle.

Now we understand that Pesach should be in the Chodesh Ha'aviv, the time that you plant, the time
that fruits first come out and get ripe. This is because after all, Pesach is the Yom Tov of the birth
of Klal Yisrael, the beginning of the agricultural calendar fits well with the beginning of the birth.
Sukkos is the Chag Ha'asif. After all, Sukkos marks the traveling of Klal Yisrael in the Midbar to
come to the place where they are gathered in, in Eretz Yisrael and Chag Ha'asif fits well with
Sukkos.

But what is Chag Hakatzir, halfway through the agricultural calendar have to do with Chag
Hashavuos? I saw a wonderful thought from HaRav Aharon Lopiansky in his Sefer on the Chagim,
and he says beautifully. We know that for the first 26 generations till the Torah was given, HKB"H
sustained the world with his Chesed.

The Gemara says in Arvei Pesachim (118a top of the Amud), that Hallel Hagadol which is ( 1717
i70m 019 3 :2ju-"3 77°%). That whole 26 lines is K'negged the 26 generations of (17917 0?iv7). Of
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the years in which the world existed without the Zechus Hatorah. By Mattan Torah everything
changed. From then on, there has to be Limud Hatorah for the world to exist. So Mattan Torah
was the change from a period of time where the world existed without Zechuso Torah to a time
where it existed with a Zechus of the Torah. That is the Chag Hakatzir. Why?

The agricultural year is divided into two. There is a time that the food grows, the wheat grows.
During that time, for the most part people don't have to do anything. You just watch it happen.
HKB"H (71 07iv? °3). HKB"H makes it happen. HKB"H controls the fact that a seed becomes a
plant, becomes a tree. HKB"H controls the photosynthesis with which fruits ripen. HKB"H makes
it all happen. Human beings might help along, water a little but it all happens (17917 22197 °3).

Then the second half of the agricultural season is labor intensive. It is when people come, they
harvest it, they place it in a good place to dry, they thresh and winnow and prepare the kernels.
The second half'is up to people to do the Chesed Hashem. That was Mattan Torah, Chag Hakatzir.
It marked the time between the 26 generations where everything grew on its own, to a time where
Hashem says to Klal Yisrael okay, now it is up to you. You have to create a situation of Limud
Hatorah, of Kiyum Mitzvos so that the world should be able to continue.

Not only that, but HKB"H at Mattan Torah gave Torah She'bichsav. Torah She'bichsav is given,
is written. You learn it, you read it, you understand it. After Mattan Torah, began the Tekufa of
Torah She'baal Peh, of Chiddushai Torah. Chiddushim that people Huruva and put their Koach in.
That mirrors the Torah She'bichsav and the Torah She'baal Peh mirrors the change of ( 075 *3
i791). Given to where it requires Huruvanya. It requires work, it requires effort. A person has to
put in effort and energy into his Lumid Hatorah.

What a beautiful insight, what a beautiful thought, what a beautiful Havana. Mattan Torah was a
change, was a time that it was given over to us to make it happen, to create Torah and to sustain
the world with the Torah. Ah Geshmake thought.

And so, with this these two thoughts, one regarding the Middah K'negged Middah of Yisro and
one K'negged the Chag Hakatzir of Shavuos. I wish you all an absolutely wonderful Shabbos with
one special request. The type of Yidden that go to Mishmar are very often the type of Yidden who
go to the Yarchei Kallah in Eretz Yisrael. Since this week there is the Yarchei Kallah in Eretz
Yisrael we definitely are going to be understaffed with our Mishmar, as many of our Bnei Mishmar
will be having Mishmar in Eretz Yisrael. So we need a good showing for those of you like me who
are still here (Nebach) in Chutz L'aretz so that we should come and be Mechazeik the Mishmar.
Hope to see you all tonight! A Gutten Shabbos!

Rabbi Reisman - Parshas Yisro 5779
1 - Topic - A beautiful Vort from the Chida as to why Yisro brought Tzipporah with him.
As we prepare for Shabbos Parshas Yisro the Shabbos where we Lain Kabbalas Hatorah. I would

like to share with you some absolutely extraordinary thoughts. The first goes on the beginning of
the Parsha and here there was a Kasha that was asked on something I had said.
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I had mentioned more than once in these Shiurim (Ed Note: Noach 5770, Beshalach 5771) that the
Shoresh in Hebrew Shin Lamed Ches (17w) appears sometimes with a Dageish in the Lamed and
sometimes without. The difference being that whenever there is a Dageish in the Lamed (n%w) it
denotes Binyan Kaveid, it is a one way trip.

Like by Shiluach Hakein as is found in Devarim 22:7 (283-nX n?Wn 0?W) it is a one way trip. There
is a Dageish in the Lamed. When there is no Dageish in the Lamed it means to go and come back
like is found in Beraishis 32:4 (1399 222877 2pPy° n2¢™) or in Parshas Shelach Perek Yud Gimmel
by the Miraglim where they were meant to come back and there is no Dageish in the Lamed. That
is an established solid rule.

The Kasha is in this week's Parsha in the second Posuk it says 18:2 ( ,775%-n% ,awh 10 907 ,mp7
PP, nR--1Yh NYR). Yisro the father in law of Moshe brought Tzipporah after he had sent her
away. Moshe had sent Tzipporah away and didn't bring her to Mitzrayim and sent her back home
to her parent's. (;3°73%%) has a Dageish. Did Moshe Rabbeinu really send Tzipporah on a one way
trip back to her parent's? Didn't he hope to see her again later? A great Kasha.

In order for me to answer this let me say over a Vort from the Chida (Rabbi Chaim Yosef Dovid
Azoulay 1724 - 1806) in his Sefer Nachal Kedumim and he is going on the first Posuk. (70 yawn
Ry PRI AW 0N Ay WR-72 IR L,AWH 107,177 139). It says in the first Posuk that Yisro heard
all that Elokim did to Moshe and Klal Yisrael and he asks that Elokim is Middas Hadin. When
Hashem took Klal Yisrael out of Mitzrayim it should be (7Y 2¥8-72 nX) Hashem. Why does it say
Elokim?

Enfert the Chida in the name of one of the Gedolei Ashkenaz, he says the following Teretz. He
says that Moshe Rabbeinu was supposed to be a Kohen as Rashi says back in Parshas Shemos that
really Kehunah would have gone to Moshe Rabbeinu. When Moshe Rabbeinu hesitated at the Sneh
and he insisted that Aharon come, so then HKB"H Kavayochel took away the Kehunah from
Moshe and gave it to Aharon as it says Shemos 4:14 (X317 727 127-°2 ,’AYT--190 PO 18 X20).
Aharon starts off as being Halevi and later when he arrives he is already Aharon Hakohen and that
is when Aharon accepts to go. So the Kehunah left Moshe and transferred to Aharon. That was
Middas Hadin. The Middas Hadin against Moshe Rabbeinu. (Ed Note - Ayin Maseches Zevachim
102a, 15 lines from the top)

Zagt the Chida Geshmak! Originally, had Moshe been a Kohen as he was slated to be, he could
not take Tzipporah back. He gave her a Get. She left, and he would not be able to remarry her as
a Kohen cannot take back his divorced wife.

Zagt the Parsha, Yisro heard (qyh? 0> 2R ny 2¢R-22) the punishment that Moshe Rabbeinu lost
the Kehunah (7°m%% , 0R--1wh nYR ,778%-nR ,0¢Hh 107 190 ,np2) so he brought Tzipporah back to
Moshe Rabbeinu so that he could remarry her because now he is no longer a Kohen. (7°m%% ,nx).
Of course the way that we are learning is beautiful. When Moshe originally gave the Get it was
slated to be a permanent separation. Only later did it become a temporary separation. A beautiful
Vort from the Chida on his own two feet. The fact that it answers a difficulty in Dikduk helps even
more.
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2 - Topic - A thought from the Har Zvi on the beginning of the Parsha.

Let me move to a second topic on the beginning of the Parsha. It says at the beginning of the Parsha
in these Pesukim that we are reading in Posuk Vav (7728 X2, 73077 °IX ,nwh-o8 ,qn8). He said
to Moshe I am coming to you and Chazal say in the Mechilta that he sent a letter as he had not yet
arrived.

The Kasha that many ask is that the Gemara says in numerous places including Kesubos 102b (18
lines from the top), the Gemara Klers if Kesiva is K'dibbur Dami (712°n3 7791K7 17°% *9p1). Is writing
like speaking? It is a B'feirush Posuk (qwh-7% ,2m8") and it is talking about Kesiva?

In the Har Zvi Al Hatorah (page 67) he says a number of Terutzim and I would like to share with
you a Yesod. He actually brings a Yesod that is not adequately known. It is in Avodah Zora 58b
(14 lines from the top) & Chullin 137b (11 lines from the bottom). There is a rule that ( 770 P
XYY 0o W YY) Lashon Torah L'chud, Lashon Chachamim L'chud. The language that the
Torah uses is not necessarily the language that we find in the Divrei Chachamim, even in the
Mishna and the Gemara. Sometimes there are Shi'nuim, there are changes in the way words are
used.

Now obviously, what he means to say here is that from the fact that (7@/h-5% ,7%%") in the Torah is
meant to mean writing, is not a Raya that it is always that way. It is not a Raya that it is always
meant to be the written word, because Mi'haicha Taisi, just because it is that way by Torah doesn't
mean anything because Lashon Torah L'chud, Lashon Chachamim L'chud.

We find a similar thing in Bava Metzia 2a (14 lines from the bottom) (¥nwn 7°7°% *RNRT 7nR¥AY). It
says (7nX¥”1) is Mashma you got something. (7nXx¥n1) means that the Tanna uses Lishna D'alma
Nakat (01 Xn9v7 X327 X1n), Lashon Torah L'chud, Lashon Chachamim L'chud.

I want to share with you and there are many applications of this, one that I have happened to have
seen recently. Maiseh She'haya Kach Haya. The Maiseh which is brought down in the Mordechai
in the beginning of Maseches Avodah Zora in the first Perek about a Kesubah that was written and
the Rav left out the thousand years. In other words, instead of writing Arba'a Alafim, he just wrote
Alafim. So that, it said (2°97X) and it was missing the Arba'a.

The Mordechai said that they asked the Ohr Zarua the Shaila and he said that it is Kosher. Why?
Because the question is what mistake can a person possibly make? The only mistake you can make
is that if you read Alafim then there is no other number.

Somebody might make a mistake and read Alpa'yim but Alpa'yim is written with two Yuds so he
says and I quote, Ein Lachush Lazeh Yad Im Kein Haya Lo Nichtav Alpa'yim Bish'nei Yudin.
Geshmak! He says that just as Alafim you won't make a mistake. It means a number of thousand
of years it doesn't say how many and you can't think that it says Alpa'yim.

The Torah Temimah and Tosafos Beracha in his Arichus on Lashon Torah L'chud, Lashon

Chachamim L'chud which appears in Parshas Lech Lecha 14:12 says that in Kol Hatorah Kulah in
the Tanach, you don't find Alpa'yim with two Yuds it is always written with one Yud. So therefore,
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the question is what does the Mordechai and Ohr Zarua saying that Alpa'yim would be with two
Yuds?

He answers that Lashon Torah L'chud, Lashon Chachamim L'chud. The Torah writes it as it writes
it but the Chachamim when they sit down to write, the correct spelling of Alpa'yim is with one
Yud and when they sit down to write they want the Lashon to be clearer, and therefore, they write
with two Yuddin. That is the idea of Lashon Torah L'chud, Lashon Chachamim L'chud and it
answers this Nekuda at the beginning of the Parsha.

3 - Topic - A beautiful thought about Kabbalas Hatorah.

The 3rd and final thought for today's Shiur has to do with Kabbalas Hatorah and the fact that before
Mattan Torah in 19:19 (212 my> 3983 ,127 7Wh ;78 P10 7217 ,79W 5 2ip *710). Even before the
Aseres Hadibros are presented, Moshe Rabbeinu saying Divrei Torah is mentioned in the Posuk
and the question is why is it so? Why is it mentioned here?

Many Meforshim ask the Kasha. The Netziv in his Peirush on Chumash writes simply that a
condition of Torah is Torah She'baal Peh. Moshe Yedabeir, you want the Torah you have to know
it. Moshe Yedabeir V'elokim Yanenu B'kol. You have to be Mekabeil the Torah from a Rebbi who
gives over the Torah She'baal Peh and that is why it says this.

There is actually another dimension to this. Torah must be given over. Moshe Yedabeir V'elokim
Yanenu B'kol. It must be given over by a Melameid Torah. What is a Sefer Torah? A Sefer Torah
is white parchment and black ink. Is that a Sefer Torah? White parchment and letters of black ink?
No.

For example you know that the Torah has to be written Lishmah, L'sheim Mitzvas Sefer Torah.
Therefore, it 1s not just white parchment and black ink, it requires a certain effort, Daas, thought
on the part of a person to give it the proper Kedusha to make it a Sefer Torah.

Not so well-known, there is a Halacha in Hilchos Sefer Torah in Yor'e Dai'a that when a Sofer
writes, the Sofer is Mechuyav to speak out each word before he writes it. If he writes (1707 ynw?1)
he says (170 v2w*1) and he writes it. The simple Pshat is that it helps makes sense and makes sure
that he doesn't make an error.

However, there is a deeper Havana and that is that the Torah that you are writing has to be Divrei
Torah. When somebody speaks out the Divrei Torah prior to writing it he turns it into Divrei Torah.
It is not ink on parchment, it is Divrei Torah on parchment. That is something else. The Moshe
Yedabeir V'elokim Yanenu B'kol is central.

The Lashon in the Gemara in Menachos 30a (20 lines from the top) is (7w IR 7"2p7 IR TV KOX
231 ). Until (7wn aw ) the rest of the Torah was written by Moshe. Listen to how it says
it. (2mM21 R Awn1) (MR 7"3p IRD TY). Moshe Yedabeir, Moshe Rabbeinu speaking was very
central to the entire Kedushas Sefer Torah, the whole idea of Kedushas Sefer Torah.
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We find the same thing when Eicha was written. The Gemara (Menachos 30a) brings the Posuk is
Yirmiya 36:18 (172 ,7993-7Y 205 °IX) ;7787 0°7270-29 DR 2R XY 191 ,7302 ,007 MN0). Yirmiya
said it and I wrote it. Tosafos there says ( *2n127 X7 K121 20121 IR AWM 20737 22190 W2 - 203 7w
1°2°9M1 7111 0'"'0) V'chumra Hu that you should say it before you write it. The idea being that there
is a Sefer Torah Chitzoni, there is a Sefer Torah that is parchment, ink and words and there is a
Sefer Torah Penimi. The Kedusha of the Sefer Torah.

With this Yesod of Moshe Yedabeir V'elokim Yanenu B'kol, Moshe gave Kedusha to the Sefer
Torah by his words, we understand that on the day Moshe died he wrote 13 Sifrei Torah. Why did
Moshe Rabbeinu write 13 Sifrei Torah, was there a lack of Sofrim in Klal Yisrael?

Get a Sofer and have the Sofer do it. Moshe Rabbeinu has to do the work of a Sofer? Would you
trouble a Gadol B'yisrael today if you need a Sefer Torah to write it? You would go to the Sofer
to have it written.

The answer is that Moshe Rabbeinu's Sefer Torah is a different Sefer Torah. Moshe Rabbeinu's
Yedabeir, gives Chiyus in the Sefer Torah. It is L'aila Ul'aila. A higher level of Chiyus.

Therefore, before he died, Moshe Rabbeinu left the Sefer Torah that was written with the incredible
Koach Hatorah of Moshe Yedabeir V'elokim Yanenu B'kol.

In Sotah 13b (7 lines from the bottom) it says (P87 727 X190 AW 1™ WX ¥ uwn 7P n2). That
a Bas Kol said when Moshe Rabbeinu died (727 X190 7wn) the great Sofer. Ezra Hasofer, Gedolim
were called Sofrim? They gave Kedusha to the words in the word of the Sefer Torah.

And with this beautiful thought, I wish one and all an absolutely wonderful Parshas Yisro. Even
though it is not Shavuos you can have a Kabbalas Hatorah B'leiv. You should make it a meaningful
Shabbos Kodesh! A Gutten Shabbos to one and all!

Rabbi Reisman - Parshas Yisro 5778
1 - Topic - A thought about Mattan Torah that it requires humility.

As we prepare for Shabbos Parshas Yisro the Parsha of Mattan Torah. I would like to share with
you a thought or two regarding Mattan Torah. Probably the most famous Maimar Chazal regarding
the giving of the Torah on Har Sinai is what Chazal say in Maseches Sotah 5a (22 lines from the
top) (12 NYTR TR TP awH 7e A" ). A human being should learn from HKB"H's behavior,
(°3°% 77 By WNOW 7w NN 2977 92 1 a''apn saaw). HKB'"H didn't give the Torah through
the highest mountains but through the low mountain of Har Sinai. A Baal Gaiva is not Shayuch to
Limud Hatorah. Limud Torah and Anava go hand in hand.

The question is why is it that way, a person who has Gaiva it is a Kilkul in Middos. Why is that
specifically the one that excludes him from having a real Kinyan in Torah? It needs some sort of
an explanation of why is Gaiva of all of the Middos that seems to preclude a person. The Midda
of Gedolei Yisrael, of the great people in Klal Yisrael has always been Anava.
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Rav Moshe with all of his Kochos Hanefesh came across with such humility. There were people
who thought that they will go talk to Rav Moshe and they will convince him of something or other.
When they went to Rav Moshe his humility made them think that they could convince him. Of
course, when it came to what was right and what wasn't Rav Moshe was firm. But if you look
L'havdil at the successful people in the Umos Ha'olam, they don't have humility. On the contrary,
they are the opposite of humble. I don't think that anyone would call the political leaders of our
country, not the entertainment leaders of our country, not the sports figures. All the well-known
people, nobody would say that they have Anava and yet Hatzlacha in Torah rests Davka in the
Midda of Anava.

I saw a beautiful explanation in the Arugas Habosem who said in the name of the Tiferes Shlomo.
In the Arugas Habosem which can be found in Parshas Eikev in the Posuk V'ata Yisrael, and using
a Dvar Halacha he explains absolutely beautifully. We will start with the Halacha.

In Maseches Gittin 22b the Gemara says that even a child (Kotton) is Kosher to write a Get. The
Gemara asks (bottom line) (373°3 7997 912 WX X) they can't write Lishmah and a Get must be
written L'sheim the Ish and L'sheim the Isha. L'sheim Geirushin and they are not capable of
Lishmah.

The Gemara answers (going to 23a) (1923 ¥ 7212 9173 7572 RIT K317 21 9%K) while the child is
writing it there has to be an adult standing over him and through him standing over him and
mentioning the Lishmah that makes the child's writing as if it is Lishmah. The child is not capable
of his own Lishmah Daas, however, when the Gadol is standing over him and talking about
Lishmah it is considered that he wrote it Lishmah. That is the Chiddush of this Gemara.

Now getting back to Limud Hatorah, the Ikkur of learning Torah has to be Lishmah. Torah is
spiritual. It 1s Kulai Ruchni. It doesn't attach itself to a Gashmiosdika person. A person who is
totally connected to Gashmios and is involved in the physical pleasures of the world, in the
different things that attract a person in the world.

But it was Shvach, how in the world can we possibly be Matzliach to learn Torah Lishmah? We
need Gadol Omed Al Gabov. If when we learn, we feel K'ilu HKB"H is standing over him then
that person can learn Torah Lishmah even though he himself is not a Lishmah person but by
sensing the Gadol Omed Al Gabov, by sensing HKB"H standing over him it makes it into Lishmah.

There is a Maimar Chazal that a person who sits should imagine that Hashem is sitting on the other
side of the Shtender learning with him. So that the key to learning Torah Lishmah is to have the
sense of the Ribbono Shel Olam with you.

The Gemara says in Maseches Sotah 5 in the same Sugya (14 lines from the bottom), (@ 278 92
292 T POIDY RIT AR PR 7'"2p7 WK M nea 12). HKB"H is not at all connected to a Baal
Gaiva. The one thing that HKB"H distances himself from is a Baal Gaiva. It is more than a Kabbala
in our hands. The nature of a Baal Gaiva is that he knows best. If only he would be the Mayor of
the city, he knows how to figure out everything. If only he would be the Governor of the state. He
knows how to solve the problems. If only he would be President he would solve all of the problems.
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He knows better. Deep down he feels if only he would be G-d he would know how to run things.
He may not think of it in those words but a Baal Gaiva lives that way. Whatever he does, he does
with the sense that he is it. Not feeling a sense of subservience to the Borei Olam.

Torah Lishmah is only possible when a person senses Gadol Omed Al Gabov. When you sit and
learn you sense the Ribbono Shel Olam standing over you. A Baal Gaiva doesn't have that.
Therefore, the Torah is not given to a Baal Gaiva. He can learn Torah Shelo Lishmah, he can know
the information just like L'havdil in the Umos Ha'olam. The wise scientist or mathematician can
know the information. But to be connected to Torah and to have a Kiyum in Torah you need not
to be a Baal Gaiva. A beautiful application to Dinnim of Gadol Omed Al Gabov and it is not just
Drush, it is the way it is. So one thought about Mattan Torah and a thought that it requires
humility.

2 - Topic - A thought from the Sfas Emes on having a sense of excitement which gets things
to last.

We know that Chazal say that the first Luchos was given B'pumbi, in a very loud way and it had
no Kiyum. The second set of Luchos were given B'tzniyus and it had a Kiyum. We say Ain Lecha
Yafa Ela Min Hatzniyus. Tzniyus, quietly is the way.

The question then is, if so, then why did HKB"H give the first Luchos in such a loud way, very
loud way. B'kol Rash and lighting and thunder, the whole world freezing. Why would HKB"H
give the Torah that way. If Ain Lecha Yafa Ela Min Hatzniyus is an absolute rule then HKB"H
should have given it that way?

The Sfas Emes says in Parshas Ki Sisa in Shnas Taf Reish Lamed Tes, an important Yesod. Were
it not for the Hislavus that came in the first step of Kabbalas Hatorah, it would not have been
possible afterwards to go and be Koneh Torah with Tzniyus. Because it started with a loud giving,
it was able to be given a second time with Tzniyus.

The idea is that excitement doesn't really last. If you do something because you are excited about
it today it will not last until tomorrow. Nevertheless, the excitement of a Haschala, a beginning, is
a very important part to a Hatzlacha in anything a person does.

19:1 (°r9 7277 X2 ,710 01°2) B'chol Yom Yiyu B'ainecha K'chadashos. The sense of excitement
that a person senses even though at the end of the day the successful person is the one who does it
as a mission, as a job, but that original excitement is needed.

Rav Avraham Chaim Feuer Shlita in the Hakdama to his Sefer L'havos Aish brings a letter from
the Igros Rabbi Akiva Elger to his son in law the Chasam Sofer printed in Igros Sofrim, (letter
Chaf Bais). Rabbi Akiva Eiger writes about the city in which he lives, Pozna. He says Chiddush
B'ainai, it is surprising to me. B'ezras Hashem Ruban K'kulam Po Yir'ai Hashem, thank G-d most
people here in this city have Yir'as Shamayim. Aval, Ain Ha'aish Ba'air B'kirbo, but there is no
fire burning within them. V'aino Baalei Maiseh, and they don't go, to do. V'nisharti Ani Levadi
Lilchom Milchemes Hashem, when something is needed to get done, to struggle for something, |
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remain myself to fight Milchemes Hashem. You need Aish Ba'air B'kirbi, you need that fire that
is burning inside of you.

I saw this during the summer, I was thinking during the three weeks how people keep the letter of
the law for the most part. As far as not eating meat, as far as not washing clothing during the nine
days whatever the Halachos are. But the fire that has to accompany it, is missing. It is missing the
Bren, the sense. That mission, the mission to do things with a Bren. If you can do it with a Bren it
will stick and it will have a Kiyum. It will last. Of course afterwards the Bren, the excitement
doesn't necessarily stay, but it has got to start that way.

As an example, if someone goes to the Mishmar with an excitement, believe me it is not exciting
to go out every Thursday night late at night. But if you start with an excitement and it is a worthy
thing and it is a good thing and you want to be part of it, it has a Kiyum. It is very hard without
that to struggle every single time and pull yourself out. That is the way it is with all good things.
You need that Bren in the beginning which gives you that push and hopefully it continues. So two
Limudim, one Limud has to do with humility and the other Limud has to do with the Aish Tamid
Tukad Lo Sichbeh. Having a sense of excitement, of fire which gets you going and which hopefully
lasts.

3 - Topic - A thought on Kibbud Av V'aim from Rav Chaim Kanievsky

In Derech Sicha on this week's Parsha in the first volume, Rav Chaim Kanievsky has a number of
Psakim on a number of Shailos regarding Kibbud Av V'aim. There is one there which made a mark
on me. This is because many years ago I asked Rav Pam the following Kasha. I had seen people
go and give Rav Pam a Kibbud to be Sandek at a Bris and Rav Pam would ask were you Mechabeid
the father, were you Mechabeid the father in law? He would first make sure that the father had had
the opportunity to be Sandek and then he would go next. I asked Rav Pam, I don't understand this.
It 1s the one Kibbud that it says in Halacha that a person should try to get. The only place it says
that people should be Mishtadeil for this Kibbud. So it is true that we don't look for Kibbudim, we
look to as best we can for humility. However, when the Shulchan Aruch says something don't we
follow that? To that Rav Pam answered yes but Kibbud Av V'aim is more important.

In Derech Sicha Rav Chaim Kanievsky is asked exactly this question. If people should give their
Kibbud to a Rosh Yeshiva or to a parent in the Kibbud of Sandek. He says that Kibbud Av V'aim
should have Kadima.

Then he has a very interesting Shaila. If someone has a father that is Aviv Rasha, however you
define Rasha which is not our topic. If he is Aviv Rasha, should he give him Sandek because it is
after all Kibbud Av V'aim. There is a Machlokes in Halacha if there is Kibbud Av V'aim by Aviv
Rasha and it is a Machlokes Rambam and the Tur. So what should you do?

Not only that, not to be Mevazeh, the Shach says not to embarrass a parent then even Aviv Rasha
is Assur. Maybe it is embarrassing that he doesn't get the Kibbud. So Rav Chaim Kanievsky brings
in the name of Rav Shach who gives an Eitza. On the one hand you want to be Machabeid and on
the other hand Sandek is a Chashuve thing and it has to do with the child.
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Zagt Rav Shach, let the Sandek be the father and have another person holding the legs up for the
Bris Milah and in that way although for Kavod wise sitting in the chair the Sandek is the father but
Klappei Shmaya what really counts for Sandek is the person holding the child especially with an
elderly parent you can tell the parent that we know that it is hard for you and in that way you get
both at the same time.

At any rate this is one of the many Nekudos regarding Kibbud Av V'aim which is found in Derech
Sicha. Kibbud Av V'aim needs Chizuk all of the time. We are Americans and Americans respect
their elders but in an American way. They respect their elders in that they are Mentchlich to them.
You have to be Mentchlich to everybody. Respecting elders includes swallowing things sometimes
and doing things that are hard for you sometimes.

Aseres Hadibros is the time to strengthen our Kibbud Av V'aim. Wishing one and all an absolutely
wonderful Shabbos, a sense of Kabbalas Hatorah. A sense of Hiskarvus to Torah, a sense of the
Hislavus from Mattan Torah. May it stick and may it make a Roshem. A Gutten Shabbos to all!

Rabbi Reisman - Parshas Yisro 5777
1 - Topic - Explanation of Sheishes Yimai Beraishis and Shivas Yimai Beraishis

This Shabbos the Parsha which we Lain contains the Aseres Hadibros and we try to live at least a
little bit Kabbalas Hatorah. The first topic that I would like to discuss is indeed one of the Aseres
Hadibros and that is the Mitzvah of Shabbos. The Inyan of Shabbos of course is mentioned in the
Aseres Hadibros as it says in (-I¢/8-72-N§) 22%3-NX,VING-NR) DWI-NR N ALY 2om-ngiw 03
"y awn o¥2 ,n171 ,02). Hashem created for six days. One of the questions that has always troubled
me is whether it is correct to say Sheishes Yimai Beraishis or Shivas Yimai Beraishis. How many
days are considered the days of the beginning of creation.

In Chazal if you will do a search, you will find that very often it says Sheishes Yimai Beraishis
and very often it says Shivas Yimai Beraishis. Some of the more famous Divrei Chazal, the Gemara
says in Maseches Sanhedrin 38a (8 lines from the bottom) (N°WR12 °1° NYAW IR YW 7OV 7230).
It says that the Shiva Amudim (pillars) of the world are the seven days of creation. Wonderful!

The Rashi on Koheles in Posuk Bais says (n°w&92 *»* nvaw nwyn 7315 02937 nvaw). The Havel
Havalim are K'neged the seven days of Beraishis. So there are seven days of beginning.

Rashi in Pesachim 8a (7°7° nwX2 °»° nyaw v 7IRD 2°p°73? 7Ny W .73) and the same thing in
Tosafos in Bava Basra 8b in Dibbur Hamaschil (mp11°n >1m%1 198 131 02277 *pr73nY) talks about the
Ohr Haganuz Mai'shivas Yimai Beraishis ( 11777 wawi NDRXD 127IRY XI1°27 2K K7 71270 NIRRT R
PWIY W IR0 R DNV 0 NOWRIA N DYIW MR 2% DY KD 2 NYAY KITT X7 TNV YW wnw
(2 7°97) *mnwn °11 Hw oan wonTd). We find the expression the seven days of beginning.

On the other hand, we find in probably even more cases the expression Sheishes Yimai Beraishis
in Berachos 34b (15 lines from the bottom) (2> NWwn 1°21va WWRT P07 212 12 YW 27 0K
nwX12). Or in Shabbos 32a (21 lines from the top) (2192 77 IR 1371 991177 2197 %3 HRYAW? 27 227 RIN
nWwRM2 1 nwwn). It needs some type of an explanation, some type of a Geder when is it 6 days of
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Beraishis when is it 7 days of Beraishis. Is there a Machlokes? I don't know. It is something which
really leaves a lot of explanation required.

I would like to share with you what I saw in the Bais Halevi in Parshas Beraishis in the second
piece starting with Vayichal. There, the Bais Halevi says what is really a Pshat. He is coming to
say a Vort but the Yesod is Pshat in Sheishes Yemai Beraishis and Shivas Yemai Beraishis. He
says the following.

He says HKB"H was Mechadeish for six days. HKB"H created new things for six days. If I had to
explain it on a very simple level, it is as if the Malachim wake up every morning and they say wow
what is Hashem going to do today. Yesterday He created the heaven and the earth. What will He
do today? One day he creates animals, wow. What is next? The question of Sheishes Yemai
Beraishis is Hischadshus, things that are new. That was six days. There was six days of Chadash,
of things that were absolutely new.

However, on the 7th day, Hashem created something else that was new and that is that Hashem
created a day where everything that happened before has a Hischadshus. Hamechadeish B'tuvo
B'chol Yom Tamid Maasei Beraishis. Hashem is Mechadeish the Maasei Beraishis every single
day. On the seventh day HKB"H created that newness. That idea that everything that was created
until now will repeat itself on an ongoing basis.

So that, on the 7th day there was no Hischadshus, nothing was created that was absolutely new,
however, Hashem created the fact that there are days that without anything new everything is new.
There is a Hischadshus in the Briya itself. Uvyom Hash'vii His'ala V'yashav Al Kisai Kevodo. We
say that on the 7th day Hashem went up and sat on the Kisai Hakavod. As a matter of fact, we
barely mention the Kisai Hakavod in the Siddur except when we talk about Melech Yosheiv Al
Kisai Rom V'nisa on Shabbos where we talk about HKB"H sitting on the Kisai Hakavod.

Zagt the Bais Halevi, sitting on the Kisai Hakavod is Kavayochel HKB"H took off his construction
clothes and he created a world that repeats itself and is constantly having a Hischadshus. And so,
there are Sheishes Yemai Beraishis and there are Shivas Yemai Beraishis. Sheishes Yemai
Beraishis are the days of Hischadshus. (n°wX92 *»> nwwn 17212 9wni 1°) Yayin Hameshumar
B'anavav M'sheishes Yemai Beraishis. Or in Rosh Hashana 11b (9 lines from the top) ( w99
nwxN2 > nwwn X21) Leill Hamushar Uba. The night of Yetzias Mitzrayim is Mishumar Uba
M'sheishes Yemai Beraishis, something new happened. When there is Hischadshus we refer to
Sheishes Yemai Beraishis. Shivas Yemai Beraishis that is the ongoing world. The world that
moves on (7vaw 77y 72xn). The pillars of the world are the seven days. ( 7wyn 725 22927 nvaw
nwX"2 °n> nyaw). So that, the Sheva Yimai Beraishis refers to a world that keeps on going, which
keeps on moving, which has that power to be able to continue. And this seems to be the explanation
of Sheishes Yimai Beraishis and Shivas Yemai Beraishis. Why is the Ohr Hagauz from the Shivas
Yemai Beraishis needs a little bit of explanation. But it is an insight into a topic which I admit
needs further Iyan.
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2 - Topic - Why did Yisro bring a Korban Shelamim

Let's move on to something new. [ was listening to the Laining on Monday and in the Posuk before
Sheini 18:12 I see that Yisro as appears in the Posuk offers up (2>59%7--0°m213 1779) Korbanos to
HKB"H. Olah we know, is a type of Korban. What is Zevachim? Rashi says Shelamim. He brought
Shelamim to Hashem. This Posuk struck me. We know that a Ben Noach is not eligible to bring a
Shelamim. Bnei Noach are only eligible to bring Olos as Noach did, as Avraham Avinu did, as
Yaakov Avinu did. Only after Klal Yisrael was created were there Korbanos to be eaten, a
Shelamim Korban. Why is Yisro bringing Shelamim?

Now according to the Ramban who writes that Yisro was Megayeir prior to this episode, and the
whole episode took place after Mattan Torah, it is good because he was a Ger. But according to
Rashi and those that say that this episode took place before Mattan Torah, it needs an explanation.
It needs an explanation why is he bringing a Shelamim?

You might tell me that Rashi in the first Posuk says (Waw ¥ nAR NIX 12 197017 NXAT 0201 1nwab).
The Vav is because he was already Megayeir. Rav Chaim Kanievsky in Taima Dikra (on page #
84) is bothered, according to Rashi he was not yet Megayeir. Rav Chaim Kanievsky explains Rashi
that Hakavana Shepirush Mai'avodah Zorah. Al Kol Panim, if he was not Megayeir Tzorech Iyun
as why is he bringing a Korban Shelamim?

3 - Topic - What type of food does Lechem include?

A third topic. A Halacha topic. Rav Pam used to say that although the Mishna Brura brings B'sheim
the Chayei Adam as a Chiddush that the Beracha Borei Minei Mezonos works for everything
except for water because everything is Maizin, everything is satisfying. So a Borei Minei Mezonos
B'dieved is adequate for all foods. But Rav Pam said that it is not limited to Mezonos. He said
Hamotzi Lechem Min Ha'eretz as well can Patur other things. If I recall correctly, he said Lechem
includes all food.

We find in Shmuel I 14 that Shaul is going to battle against the Pelishtim 14:24 ( 2y3-n§ 2IRY 28%
9h1R?). And Shaul made Klal Yisrael swear saying (27y3-7¥ o7 228-9¢/8 wR7 7378). Cursed is the
man who eats bread until evening. He wanted Klal Yisrael to go to battle fasting. As you will
surely remember from Perek 14, Yonason the son of Shaul is out of earshot at the time that that
Cheirem is made, and he eats honey, and then he goes into battle with the boy who carries his
Keilim all by themselves. Shaul says you violated the Cheirem and the people say in 14:45 ( X"
ORI NRTT 21730 AT ARy WK N 103 . 2IRY-2% ayd). It is an episode. But the Shevua was
not to eat Lechem. Yonason ate honey not Lechem. Rashi says Kol Maachal B'mashma. All food
is included. This is a source that all food is included in Lechem.

In reading this week's Parsha I wonder why one would have to bring a Raya from Shmuel I. In this
week's Parsha after it says that Yisro took Olos and Zevachim Leilokim, it says ( *3p7 99 1938 X2n
D>98T °197--TWh 1NR-0Y anP-2287 ,787?). They came to eat Lechem. Lechem? I thought we just
learned that there were Zevachim, that it was meat. It would seem that this week's Parsha has a
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Mekor that (7@ 1ni-oy on?-2o87) that they ate meat, that other foods are included in Lechem. So
it seems to be another Raya to this Yesod.

4 - Topic - Question of the week

I would like to end with a Kasha. Taanis Esther is a day we fast. Why do we fast? The Mishna
Berura brings that on the day of Taanis Esther, the 13th day of Adar, Klal Yisrael did battle with
its enemies and the custom is that when Klal Yisrael goes to battle everybody fasts. It is a Yom
Taanis to ask HKB"H for Hatzlacha.

My question is that Shmuel I Perek 14 Shaul says that the people should fast and Yonason eats
Devash. If you look at the Pesukim, the Pesukim say clearly that Yonason faulted his father. As a
matter of fact, it is striking that a son would fault his father. He says that his father did incorrectly
by telling people to fast. As a matter of fact he says, if the people would have eaten instead of
fasting, the Yeshua would have been greater. Look in Shmuel I Perek 14:29 and 30. The Posuk
seems to fault Shaul. Yet it is not true.

Klal Yisrael at the time of Purim and for those of you who are experts in Nach will know that the
story of Purim was later than the story of Shaul and Yonason. They fasted then too. Tzorech Iyun
Gadol! Why are there Pesukim that fault Shaul and later that seems to be the continued custom of
Klal Yisrael. Well you have until Purim. More than 3 weeks to come up with an answer. Wishing
everybody an absolutely wonderful, delightful Shabbos Kodesh. A meaningful Shabbos Kodesh
to one and all!

Rabbi Reisman - Parshas Yisro 5776

A most Yesodosdika Parsha. The Aseres Hadibros. Certainly it is a week to talk about big Yesodos,
basic Yesodos. We will talk about one that has to do with Bein Adam L'chaveiro and one that has
to do with Bain Adam L'makom. Let's start with Bein Adam L'chaveiro.

1. As you know, the Torah obligates us in numerous Mitzvos Bein Adam L'chaveiro. The Yesod
of the Mitzvah of Bein Adam L'chaveiro though is not so clear. There are two possible sources
and both are probably true, for the Mekor (the basic understanding) of Bein Adam L'chaveiro. One
the Rambam brings at the end of his Yad Hachazakah and one at the beginning. At the end (in
Sefer Shoftim), at the beginning of Perek 14 of Hilchos Aveil the Rambam says ( 2w 7wy mxn
DOTIRT MDD .97 02127771 . XX .0°%aR OmIRY .02 P2 0i°127). He says that the Mitzvos
are D'oraissa of Bein Adam L'chaveiro and he says what is the Mekor? (27°7277 198 mgn 90w 5"y
71D T¥I? N2RY 9932 177 >). There the Rambam writes that the Mekor for the basic idea of Mitzvos
Bein Adam L'chaveiro is the Posuk that can be found in Vayikra 19:18 (7112 7377 na7x1) something
we understand, love your friend as you love yourself. No problem.

There is another Rambam in (Sefer Hamada) Perek 1 of Hilchos Daios Halacha 6. There the

Rambam brings another source for the general Mitzvah of Bein Adam L'chaveiro. There he says
as is found in Devarim 28:9 (12772 n3%m). The Torah commands us to go in Hashem's ways ( 72
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T Mx» w171°92 1717). The Rambam brings that Chazal understood as an explanation of this Mitzvah
(.W17P 1 ANKR AR WITR RIPI RYT 0 .00 00 0K AR DI RIPI KRNI 0 D0 700 0K AR 1IN XOPI R 0
YOI .32 REIY PIA 123 070 WM POTE TOM 271 DYOR TR 1MIT IR 992 HRY 2RI IRIP T 71T 99
M 993 PHR MATAD 172 MXY 117 QTR 2°M 0w 022w 2°207 1w). Here the Rambam writes that
there is a Mitzvah of going in HKB"H's ways and Rachum, Chanun are examples. The Gemara
actually says in Sotah 14a (16 lines from the top) (2217¥ w2571 X7 71 7"3P7 2w 1M MR 7209 KOR
TOR R 2°057 229N P2 A" apn oAy waon anx AR Qw2271 MY MINI NWR? QTRY 279K 7wy 20007
AR 112 PAZY DX 27778 T72°1 ORNAR NN OIAK 171 2007 2°92K a1 12PN 200 P2 AR AR X121 19X 1
DN MR ANK AR X032 IR 12P7) 2207 2N 2P A"apn avhax am anx). So there are actually two
1"2772) being Kavayochel like the Ribbono Shel Olam. We are emulating HKB"H ways. Now this
1s a basic idea, a Yesod in Bein Adam L'chaveiro that there are two Mekoros for it and it is not a
Stirah.

Let's turn to this week's Parsha. We find in 18:20 when Yisro gives advice to Moshe Rabbeinu
about setting up a proper way of judging Klal Yisrael, Yisro says (-NX) 2°pi3-n ,0008 707377
72 109 7773-n% 007 AyT7im ;naing). Teach Klal Yisrael the path on which they should go. The
Gemara is in two places. In Bava Metzia 30b (29 lines from the top) and Bava Kamma 99b (bottom
line onto 100a) that (72 1072 7777) is Bein Adam L'chaveiro. So Yisro says teach them Torah and
Chukim and Bein Adam L'chaveiro. Where does Bein Adam L'chaveiro come in?

A few Pesukim earlier in Posuk 16 it says (377 721 WX 72 ,°A0DY) , 28 X2 ,727 09 7-2). Moshe
Rabbeinu says I judge them and also (*ny7im) I teach (PDIIn-nRY ,0°5987 *pi-nX). He mentions two
things, Chukai Elokim and Torosav. When Yisro responds, he says that is what you teach them?
(NIinZ-nY) 2°pO0-NYR L0008 7R731T)) the two things that Moshe Rabbeinu mentioned. Plus ( ny7im
72 199 7773-N% ,077), and he adds Mitzvos Bain Adam L'chaveiro. Why so? Because Moshe
Rabbeinu understood that Klal Yisrael are Rachmanim, Baishanim, Gomlei Chasadim. Klal
Yisrael by the nature of the people, are people that do Chesed. When they come to me I have to
teach them Halachos, the Toros. Yisro said you are wrong. When they come to you, you have to
teach them the Toros and the Chukim plus Bain Adam L'chaveiro. Why?

It is very simple. There are two faces to Bain Adam L'chaveiro. (7123 7v1% naaRy), that is something
that comes natural to a Yid. A Yid has the Middah of Baishanus, of being a Gomel Chesed but
there is something wrong. If you are doing it because loving your neighbor, what happens if he is
obnoxious, what happens if he is not Makir Tov, what happens if he is just not a nice person. You
(12772 you have to teach them that Bain Adam L'chaveiro has a second aspect, an aspect that
comes from Sinai. It has two faces. Of course it is good to do Chesed to someone because you feel
for him. A Yid should feel for his neighbor. But even if you don't feel for him, even if you don't

.....

Bain Adam L'chaveiro because it is good for you. You should emulate the ways of Hashem.

As it says in the whole first Perek of Tomer Devora repeatedly, that even though people don't listen
to the Ribbono Shel Olam, that even though people misbehave in obeying the Ribbono Shel Olam
He still is Maitiv to people and we should do the same. We should be Maitiv to people because we
want to emulate the ways of Hashem. This is such an important lesson in Bain Adam L'chaveiro.
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I hear many times people say, him, I understand there is a Mitzvah but does it apply to him? I
understand there is an Issur Lashon Hora but does it apply to him? I understand you should help
someone but does it apply to him? The answer is yes. HKB"H is Maitiv to him and so should you.

,,,,,

But if you look carefully at Moshe Rabbeinu speaking in Posuk 16 and Yisro speaking in Posuk
20 you see Yisro added (72 3972 9773-nX) which the Gemara says is Bain Adam L'chaveiro, the
second aspect of Bain Adam L'chaveiro. What a Yesod.

2. Let's move to a second Yesod Gadol. This Yesod Gadol is not a Bain Adam L'chaveiro Yesod,
it is a Yesod of dealing Kavayochel with the Ribbono Shel Olam. The Gemara says regarding
Mattan Torah in Maseches Shabbos 88a (14 lines from the top) (*RN°7n IRMIX 277 KA T2).
Blessed is HKB"H who gave us a three part Torah. (Torah, Neviim, Kesuvim). (°8n°%n av%) to a
nation that has three parts. (Kohanim, Leviim, and Yisraeilim). ("Rn°2n >7°> 5¥) Hashem gave it to
us through a third person. The third person being Moshe who was the third person born to his
parents. (°kn°%n Ri17°2) we received the Torah in the third month, Sivan. What is so important about
three?

The Maharal in Tiferes Yisrael Perek Nun explains and I would like to share with you an
explanation of his explanation because it is very difficult to understand the Maharal without
somebody who explains it and let me explain as follows. The Maharal says that when you have
two of anything each one is an extreme. Cold and hot are two extremes. When you have three you
have a Beinoni, you have something in between the two extremes. Things that are extreme have
no Kiyum. Three reflects Nitzchiyos, Kiyum, and eternity. When there is something in the middle
it can remain, it can stay. I would give as an example the concept in Shas of Halacha K'divrei
Machri'a. Rashi in Shabbos 40a explains that a Machria is someone in between the two ends. It is
more sustainable it is more acceptable. There are more who understand the position of the
Machri'a. From the left they understand one thing from the right they understand something else
but the Machria is always supported.

The same thing with decisions in life. When you can't decide between doing this or that, it is
healthy when there is a middle option. Because usually your hesitation to do this is because there
is a problem with it. The hesitation to do that is because there is a problem with that. Something
in between is often a good Eitza. The Maharal says that is the concept of Chut Hameshulash. A
Chut that has three doesn't unravel easily. Symbolically it is something that has a Kiyum. Ad Kan
Divrei HaMaharal, three has Nitzchiyos.

I would like to add a little bit by the way of explanation. I would like to be Makdim that the
Maharal in Pirkei Avos (I don't remember where) points out that many of the Memras in Pirkei
Avos are things that have to do with three. Hu Haya Omer Shelosha Devarim or Al Shelosha
Devorim Haolam Omed. Three is an important number. When you give a speech and you want to
give examples give three examples. That is the way a speech goes. When you give a speech and
you are talking about a Naftka Mina between two ways of learning give three. The mind deals with
three well. What is special about three? There is a much more practical understanding.
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In life we have extremes, there are extremes. Let me give you an example. Someone who gets
married is joyous, he is very happy. It is an extreme. As you know, the joy of a wedding night is
not sustainable but it is a beginning. Then there is a correction. There is a time when a person
suddenly thinks hmm what in the world am I doing? There is another extreme hopefully not to bad
but when a person has to settle in for the difficulty he finds out that being married is not the same
thing as being in the dorm. There are issues, there are difficulties that come up. The three is a
middle ground, the balance. You find something in the middle that is sustainable. By having two
extremes there is something in the middle that is sustainable.

It is a similar thing in anything that takes place that is worthwhile in this world. People want to put
up a new building, a new home. There are plans, they are excited. Then the plans are implemented,
there are difficulties. Not everything that you imagine or draw with a pen fits, accommodations
have to be made. There are compromises. You go over budget and you have to pull back, there are
difficulties. Number three is the balance, something in between, something that remains. Olam
Hazeh is that way, it's always that way. There is a tremendous flash of brilliance at the time of
creation by Maiseh Beraishis and then there was a down point. Adam sinned in Gan Eden. Gan
Eden is an extreme. The Onesh of Misah for sinning is an extreme. The balance, Adam left Gan
Eden. There is a middle ground something sustainable.

In life we often have dreams. We dream of wealth. We dream of extraordinary Nachas. We dream
of being big Masmidim. These are important dreams that we could have. Then there are
disappointments. The learning doesn't go as well as we would like. The Nachas doesn't go as we
would like. The Parnasa or the health don't go as well as we would like. You have to get to a
balance, to the in between. The realization that there is an extreme here and there is an extreme
there and there has got to be in between. As I said at the outset these are Yesodos Hachaim. They
are important to everyone.

3. Let me end with a short Vort. In the Shabbos Mussaf we say Az Misinai Nitztavu Aleha. We
say that at Har Sinai Hashem gave us the Mitzvah of Shabbos. It is very strange, we talk about so
many Mitzvos and the one that we say Az Misinai is Shabbos which was actually given in Marah,
which wasn't originally given at Sinai. Isn't that strange Az Misinai Nitztavu Aleha? I could have
left this as the Kasha of the week.

There is an answer and it comes from Nusach Sefard. In Nusach Ashkenaz we say Az Misinai
Nitztavu Aleha and leaves one to be a Talmid Chochom in order to be able to answer the Kasha.
Nussach Sefard answers it. In Nusach Sefard we say Az Misinai Nitztavu Tziva P'aleha Karaui.
We say that at Sinai we were given an understanding of how to go about Shabbos. What to do on
Shabbos. It is an explanation. Shabbos we got earlier, at Marah. It is not adequate to feel Kedushas
Shabbos. You need Tziva P'aleha Karaui, the commandments of how to behave, how to act on
Shabbos. Being inspired and uplifted is not enough for Shabbos. You need to learn about the
Lamed Tes Melachos, what you do and what you don't do. How you behave and how you don't
behave. The Marah of Shabbos, the inspiration, and the Sinai of Shabbos. That is why we mention
it this way.

Perhaps that is why in Kiddush Friday night we say also a double Lashon. We say Vishabbos
Kodsho B'ahava Uv'ratzon Hinchilanu and then a minute later we say Vishabbos Kodshecha
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B'ahava Uv'ratzon Hinchaltanu. We talk about HKB"H giving us the Shabbos twice. Hashem did.
We have the inspiring Shabbos which is important a feeling of Kedusha. And then we have the
hard work Shabbos, the holiness of Shabbos. The knowing what to do and what not to do. The
Zachor and Shamar, the two faces of Shabbos. And so a thought when you Daven Mussaf an
insight into Az Misinai Nitztavu whichever Nusach you say the message is the same. With that I
wish one and all a delightful, extraordinary Shabbos.

Rabbi Reisman - Parshas Yisro 5775

1. I would like to share with you two thoughts on Posuk 18:9 at the very beginning of the Parsha
(ORI 7 Ay-wR ,12i0a-72 Hy--1n? 707). Yisro rejoiced on all of the kindness that was shown
to the Jewish people by HKB"H. I would like to share with you first a short thought and then a
longer idea.

The briefer thought has to do with Rashi. Yisro rejoiced (72i03-22 9v). Rashi says what was that
Tovah that caused him to rejoice? (770 X2 i1 N2w). That they were fed food from heaven,
water from the rock, and given the Torah. Now this combination seems to be inappropriate. How
can you compare the fact that Klal Yisrael's sustenance was taken care of, that they were supported,
to the fact that they received the Torah? It seems to be an inappropriate combination. HKB"H fed
them, gave them to drink, and gave them the Torah. It needs a bit of an explanation.

Actually this reminds me of something I once heard from Rav Shimon Schwab. Rav Schwab was
once speaking and asked the following question. He said that in (717 ¥p 12 2°72»7) Hamavdil
Bein Kodesh L'chol that beautiful Zemer that many of us either sing or say after Havdalah, it says
(22 7127 NBYI WY Y RNTWDRVD Y WP P2 27200 ). We say, HKB"H give us multiple
children and lots of money. Rav Schwab asked how do you say that in one sentence, the importance
of having children and the importance of having money? It seems inappropriate to be together.
How much more of a question is it given that this is the song that begins Hamavdil Bein Kodesh
L'chol. HKB"H draws a distinction between things that are holy and things that are ordinary
weekday items. When you are saying (2117 W7p 1°2 2°7223) you talk about money and children in
the same breath? It is a Davar Pele! Similar to the question on this Rashi.

Rav Schwab answered on the contrary. He said it is true that money is something which misleads
people. It is a route of many types of evil, it causes people to do things they shouldn't do.
Sometimes the desire for money causes people to sin, and sometimes it causes them to have
misplaced values. Therefore, the pursuit of money is something that certainly has a negative
connotation. Rav Schwab said that he once heard from an elderly Chochom that when Moshiach
comes money will be referred to as Davar Acher, the other thing. Just as today many people refer
to a Chazir or Tzora'as as Davar Acher, the unmentionable thing, when Moshiach comes money
may be referred to in that way.

Rav Schwab said nevertheless, Zeh L'umas Zeh Asa Elokim. As much as something has a negative
potential it has a positive potential. (219 W7p 1°2 2°7213) at the moment that a person stands with
an appreciation of a difference between things that are holy and things that are not, he can say
(>3 1272 1992 1y71). HKB"H, my desire for money is as a tool for Kedusha. When someone
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wants money for an end onto itself then the desire for money misleads him. He wants the money
he wants that end, and whatever means he needs to achieve that end is something that he is enticed
to pursue. However, when one has the right idea regarding money, money itself as a means to
serve Hashem, then he can add (%112 127 1992) 1Y) if it is a means, a method for Kedusha, then
it can belong in the same sentence. So Dafka, deliberately, when someone says ( Wp 12 27220
21m?) he can add (712 127 1992 MY7r). Rav Schwab was saying this incidentally in an appeal in
raising money for a Yeshiva which was appropriate because he was telling people that the money
is there for that purpose.

I once heard from Rav Druk who related the following incident. He said there was a young man in
Yeshiva who was struck by a car and was injured. His parent's pursued a suit against the driver of
the vehicle and was set to collect money from the insurance company. This young man was a
Chosson who had a Chasunah date set and the lawyer said to the young man if you would postpone
your wedding for two or three weeks until you feel fully well then we would do better in court.
We could point out that you didn't feel well and the wedding was postponed.

This boy at that time was learning in Eretz Yisrael and went to his Mashgiach and asked him. The
Mashgiach responded and these were the words he said "Gelt is Blotte" money is mud and you
don't postpone a wedding for money. The young man was under a lot of pressure from his parent's
and therefore, this Mashgiach agreed to take him to Rav Schach to ask him for his advice. They
went to Rav Schach and again this Mashgiach introduced the question to Rav Schach and said I
told him that money is mud, it is dirt and you don't postpone a wedding for money. Rav Schach
sat there and refused to answer the Shaila. Later, after the Mashgiach and the young man had left,
Rav Schach went over to somebody and said the following. Of course the young man should not
postpone his wedding for this type of a consideration. But I did not want to endorse the words of
the Mashgiach that "Gelt is Blotte" money is mud, money is dirt. It is true, some people see money
in a way that it is worthy of being called dirt. There are people who use their money for Kedusha,
to be Kone Olam Habo. I could not endorse him saying "Gelt is Blotte." It is what you make of it.

Getting back to our Rashi. Rashi says on (72iu3-92 9¥) all the good. The good was the Man, the
B'air, and the Torah. The support. They had the support to sit and learn which is a wonderful thing.
Lo Nitna Torah Ela L'ochlei HaMon. You want to be able to learn with a clear mind you need to
be Ochlei Haman. Ochlei Haman on the one hand are people who don't have great demands and
on the other hand people who are being sustained, are being supported. When it is done in a Derech
of Kedusha that is wonderful. That is my first briefer thought on the Parsha.

2. Let me move on to a second Halachic thought on the same Posuk. (i7n° 707) Yisro rejoiced. The
Gemara in Maseches Sanhedrin 94a (in the 5th wide line) relates a different translation to the
Posuk. ("2 %v 777 290 9°2vaw IR 27) that he passed a sharp sword on his flesh. Rashi says ( 9nw
77301 XY nX). He was Mal himself, he performed a Bris Milah on himself in order to be a Ger.
That is the Gemara. The question is that the Gemara in Maseches Avodah Zora 27a (top of Amud)
says that a Goy is not eligible to perform a Bris Milah. That the Bris Milah must be done by
someone who himself is obligated in Milah. As a matter of fact, Rav is the Baal Memra there that
says that a non-Jew is ineligible to perform a Bris Milah. Halo Davar Hu! How could Yisro perform
a Milah on himself?
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In Maseches Avoda Zora on Daf 10b (those who are learning with the Mishmar will get there
shortly), we have the story of (2122 12 n¥°vp) who is someone who also performed a Milah on
himself. In the back of the Gemara, the Poras Yosef (one of the Meforshim) asks the same Kasha,
how could he perform a Milah on himself? A non-Jew is not eligible to perform a Bris Milah?

He answers that a non-Jew is not eligible to do a Bris Milah on a Jew. When he does it on himself
for Gairus that itself is turning him into a Jew and therefore, he is eligible. It is sort of Gito V'yado
Ba'in K'echad. An idea that the Bris Milah and the Gairus come simultaneously and therefore, to
do a Bris Milah on himself he is eligible. Wonderful Dvar Torah. Yisro was Mal himself and a Ger
can do Milah on himself because he becomes a Jew as the Milah is performed. Great! Not so great.
There is a problem.

The Gemara in Yevamos 46a (7 lines from the bottom) teaches us that Mal V'lo Toval K'ilui Lo
Mal, 21 8?1 9 9 RDY 920 0°MIR 0°10m) 21200 710w 7Y 93 PR, That somebody who is a Ger that had
a Bris Milah for Geirus but he didn't go to the Mikvah it is as if he didn't have a Bris Milah. It
doesn't count and he is not a Ger. The Shita of Tosafos (there in Yevamos) is that it has to be done
in that order Bris Milah first and Tevillah second. If so, this entire episode is very difficult. How
could Yisro perform a Bris Milah on himself? The Poras Yosef's Teretz that he became a Jew as
he did the Milah is not true as he was still lacking Tevila in a Mikva. He wasn't a Jew at the end
of the Milah. It is a tremendous Kasha.

To answer this I would like to tell you one of my favorite stories, a story that I got from a Teshuva
Sefer, the Aruch Laner's Teshuva Sefer. The Aruch Laner was asked a Shaila that was sent to him
from Yerushalayim. There was a gentleman who was Megayeir and he had his Bris Milah.
Typically, a Ger has his Bris Milah but doesn't go to the Mikvah until the Milah heals. So usually
there is time, maybe a week between Milah and Tevilla. This non-Jew now a Ger had a Bris Milah
but not yet a Tevilla. He came to Shul on Shabbos with his new Shtreimal and Bekeshe all proud
to be a Jew. When he got to Shul someone there said, what? You are not a Jew yet. You had a Bris
Milah but you didn't yet go to the Mikvah for Geirus. Mal V'lo Toval K'ilui Lo Mal. Someone who
had Milah and not Tevilah is not a Ger. Not only shouldn't you be observing Shabbos but you are
prohibited from keeping Shabbos. A Goy Sheshavas is Chayuv Misah. Therefore, go home and do
Melacha. That he did. This (middle of Geirus ) gentleman went home and did Melacha and came
back to Shul. When he came back to Shul, the Bais Din that was in the process of being Migayeir
him said one minute. You did Melacha, no. we have a Kabbalah that once you do Milah even
though you don't do Tevillah you are still supposed to keep Shabbos. Confusing introduction to
Judaism. Others said no, what kind of Kabbalah is that as he is still a non-Jew. There was a dispute
in Yerushalayim. It was sent to Rav Yaakov Elltinger (1798 - 1871) the Aruch Laner to resolve.
He responded that it is true, after Milah he is still not yet a Jew and it is also true that we have a
Kabbalah that he should keep Shabbos. Therefore, both are true. It must be that he is no longer a
non-Jew but he is not yet a Jew. That needs explanation.

The Shoel Umaishiv explains that after Milah before Tevillah he is like the Jewish people before
Mattan Torah. Before the Torah was given the Jews were commanded about Shabbos at Marah.
He too, at that point is partially on his way to being a Jew just as Klal Yisrael were on the way to
Har Sinai and therefore, he keeps Shabbos even though he is still not yet a full-fledged Jew.
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Taking this idea from this episode we can extend it here as well. The Jewish people were already
obligated in Bris Milah as they performed Bris Milah in Mitzrayim. Therefore, a Ger with Bris
Milah without Tevilah is a Jew for the Mitzvah of Bris Milah.

With this we can explain Yisro. Yisro could perform Bris Milah on himself. Why? For Bris Milah
the Milah itself is Gito V'yado Ba'in K'echad or Milosoi V'geiruso Ba'in K'echad. Therefore,
Gairus like Shabbos is something that a Ger post Milah pre Geirus (Tevilah) could keep. And so,
on this one Posuk we have a Machshava, a thought and a Halacha thought.

3. I would like to end with a very difficult Kasha something which you have to work to answer. In
this week's Parsha Yisro comes to the Midbar and this is in the first year, the year they left
Mitzrayim. Rashi learns that it was before Mattan Torah and others Rishonim learn that it was
after Mattan Torah. However, it was certainly in the first year. Right before Revii in 18:27 it says
(1%8-2% 17 9921 ;inh-nR ,nwh now™). Yisro went home. Why did he go home? Rashi says to be
Megayair his other relatives. Yisro is a Jew, he had been Migayeir. Why would he go home? That
is what bothers Rashi. The answer is that he went home to be Migayeir his other relatives.

In Parshas Behaloscha which is 39 years later we find again that Yisro is visiting Moshe Rabbeinu.
In 10:29 (Dipna-2% MR Y03 ,7YH 1N 232777 PRIWI-12 2277 ,Awh X). They were ready to go into
Eretz Yisrael. Rashi says that this was the end of the forty years (yIX? 170121 MR 27° qwHWw 7V 70).
If so that the Yidden were ready to go into Eretz Yisrael why does Yisro say I am going home?
He is going home at this point? Where is Yisro going, he is a Ger? Why is he is going home? This
needs an explanation. Some Rishonim learn that that episode is not at the end of the 39 years which
is not like the simple Pshat in the Posuk. However, otherwise the Kasha is a Kasha.

I mention this Kasha not so much for Parshas Behaloscha because as I have said many Rishonim
say this is the same episode as our episode. However, if you learn Nach you see that Yisro's
descendants went to Eretz Yisroel and somehow kept themselves separate from the Jewish people.
It is a mystery. We had for example in the Haftorah of Parshas Beshalach the story of Shiras
Devorah. We find that Sisra in running away comes to the house of Yoel who is married to a
descendant of Yisro and it seems that there was peace between them and the children of Yisro. We
find a similar thing at the end of Shmuel II with Dovid Hamelech when he fights the Amaleikim.
Yisro's separation from Klal Yisrael like all Geirim needs an explanation. [Y"H we will get to it
maybe in Parshas Behaloscha. A Gutten Shabbos to one and all.

Rabbi Reisman - Parshas Yisro 5774

1. This week I would like to focus on a few Divrei Torah that have to do with the very beginning
of the Parsha. The beginning of the Parsha of course is Yisro presenting Moshe with this idea of
setting up a system of as it says in 18:21 (Y ) ,0°wn Y ,niRn M 027K ) Sarei Alafim,
Sarei Maios, Sarei Chamishim, and Sarei Asaros. Anybody who reads it is astounded at the great
number of individuals that are seemingly needed for the court system, for people that were
traveling in the Midbar and not really involved in a great deal of business.
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I have a Metzia for you, something that is not well known and it comes from the Vilna Gaon, from
the GRA, but it is in an unlikely source and therefore, apparently has been missed by many. In the
Sefer Haksav V'hakabala on Parshas Devarim 1:15 (second volume page # 334 - 335), he quotes
the Vilna Gaon to explain the idea of the (n9%y ) ,02wWni 7 ,NiRD " 2°9%% ) in this Parsha.
He explains that the four groups had different jobs. It wasn't just a court system with perhaps an
appeals process and then a hierarchy in court which is I think the way most of us understand it.
But the GRA says no, there were four groups of Sarim and each had a specific job. The Sarei
Alafim were those that led Klal Yisrael in battle as you know and those who led Klal Yisrael in
battle were themselves great people. They were people of stature and Talmidei Chachamim. That
was the idea of Sarei Alafim, those that were the commanders when Klal Yisrael went to
Milchama. The Sarei Maios he says are those that are literally the judges (Shoftai Ha'am Mamush
in the Lashon of the GRA). Those who judged were Sarei Maios, 1 to 100. The Sarei Chamishim
those who had 50 individuals to take care of were the Melamdim, to teach Torah to Klal Yisrael
and they the GRA says are always called the Zekainim, the Ziknei Ha'am. Those are the Sarei
Chamishim. The GRA says Chashiv Mai'kulam, the most Chashuv of all these groups were the
Sarei Chamishim. Those who were trusted with the teaching of Torah to Klal Yisrael. So they had
groups of 50 to whom they taught.

The Sarei Asoros were the ones who actually ran things sort of like the federal employees of the
Dar Hamidbar, L'kayeim Psak Din. They ran the things that took place for the Tzibbur that Moshe
Rabbeinu had to have instituted, they enforced the law and took care of recording different laws
on different rules and regulations etc. Those were the Sarei Asoros, the Gabayim of Klal Yisrael.
So that these four groups have some structure to them.

He explains that when Yisro requests form Moshe Rabbeinu that he find individuals who are (-1
VX2 ORIW--NnR VIR ,0°P98 28 2°0) those four descriptions are not four descriptions of one person
but four descriptions that fit the four categories. (2°0-"¥/IX) were the (2°97X ") - people capable
of doing battle. (2°P7% *%7?) - were the judges, those who were Mekayeim the command of as it
says in Devarim 1:17 (¥8->391 317320 X9) the commandment to fear G-d and not fear man. That is a
requirement of a judge. (MY *¥iIX) - Emes is Torah. Those who teach Torah are X)) .(NpX WIX)
(vx2 were the ones who were the ones who so to speak are the federal employees those who had
to take care of the law and as you know the government can't function if those who are on the
bottom line, those who are making it happen are people who take bribes. And so, beautifully he
says that there are four groups, the (n9y ") ,0owWng Y ,NiRD Y 2°9%% ) and each has its
function in the Midbar.

With this says the Kesav V'hakabala we can answer Tosafos, the Ran, and other Rishonim's Kasha
in Maseches Sanherdin 18a (top of the Amud). If there were ( ) ,2°Wng M ,NiRD Y 0998 Y
naYy) it means that there were about 70,000 people that were Sarim. If that is the case, you don't
need that many (n9%y 7). We say there were 60,000 (n3y "), that is not true. They weren't
serving 600,000 people. There were the Sarei Alafim, Sarei Maios, and Sarei Chamishim which
have to be deducted from that total. Similarly the Sarei Alafim, one per 1,000. If you understand
without the GRA and you understand simply that even the Sarei Asoros were judges, then the Sarei
Alafim are not servicing that many people. The group that they were servicing should have been
530,000 people. That is the Kasha of Tosafos and the Ran. The GRA says no, each group was
providing a different service to Klal Yisrael. So that, for example, the Sarei Chamishim taught
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Torah to everyone including the Sarei Alafim, and the Sarei Maios. Therefore, all were included.
The GRA explains further that is why we find when Klal Yisrael goes to battle in the Milchemes
Midyan that the Posuk refers to Sarei Alafim and Sarei Maios. As it says in Bamidbar 31:14 ( q¥p
battle as Sarei Alafim and Sarei Maios not Sarei Chamishim. What happened to them? Similarly
in Bamidbar 31:48 (nixng 1) ,0°0980 --X2¥0 *9HKD WK ,007R90 ,AWH-9% ,12797)) so the GRA
says that the Sarei Alafim certainly, even the Sarei Ma'os led the people in battle, but it stopped
there. The Sarei Chamishim were the Melamdei Torah and the Melamdei Torah did not go out to
do battle, they had to be there in the classroom. This is all a little known GRA that explains the
different levels of Sarim a Pshat Vort, I guess for a change.

2. Let me move over to a second Vort on this part of the Parsha, something that is more B'derech
Hadrush. Yisro arrives and he proclaims to Moshe Rabbeinu as it says in 18:11 ( 2173-°3 ,>Ry7> npY
D°p783-29n )7?) now I know that G-d is Gadol. The question is what he learned now that he did
not know before? What did Yisro find out regarding the Ribbono Shel Olam that he didn't know?
Rashi tells us already in Shemos that Yisro tried all the Avoda Zoras, all the different religions of
the world and rejected them all in the favor of Judaism and the Ribbono Shel Olam and his Torah.
(Cry7 10Y) Now I know (737 173-°3) that Gadol Hashem. What exactly is that referring to?

When I was in Eretz Yisrael I heard a beautiful Vort and I looked it up in the Kodshei Yechezkal
from the son of the Ustrutzer Rav. The Kodshei Yechezkal writes a distinction in a Drush of
Shabbos Hagadol. A distinction between a description of G-d as Gadol and as Rom. We describe
Hashem as Rom Hu Al Kol Hagoyim. We describe Hashem as high and as Gadol which literally
means big. He says there is a fundamental difference between Ram and Gadol. The Yesod that
something is high, it might be an airplane. It might be a bird, a bird flies high. It is not necessarily
connected to the earth. It is something which is up. The clouds are high in the sky, the moon is
high on the horizon. Gadol refers to something which is connected to the earth and still high. A
big building or a tall tree. Gadol is something which reaches the heavens but is connected to the
earth. Ram is something which reaches the heavens but is not connected to the earth. In fact, many
non Jews, certainly most non Jews that existed in the world from creation until today, the
overwhelming majority 90 - 95% believed in a creator, believe in a G-d of some sort. It was
illogical to human beings until fairly recently that the world could come about on its own. Tehillim
113:4 (M7 %13-92-5Y 07). We say that G-d is high, above the nations. Tehillim 99:2 (-%¥ ,x37 07
0°ny3-22). The nations recognize a creator but fail to recognize that the creator is not just high but
that he is connected to the earth. Rom is a cloud, a bird, a star, it is high but it is disconnected from
our life here on earth. The Goyim who recognize a G-d see him as Rom. Klal Yisrael says that
HKB"H is Gadol in Tehillim 99:2 (7373 19°%¥2 ,7)7) G-d in Tzion is big. He is high but he is
connected to the earth. What we do here on earth matters and HKB"H is connected to our behavior
and that is the difference between Gadoland Rom. Our Emuna is in Gadlus Hashem. Yisro came
and he said (1) 2173-°2 ,°Ay1 7AY) now that HKB"H has done this for Klal Yisrael I realize that
HKB"H is Gadol. HKB"H in involved with human beings. A beautiful Vort. The truth is, although
our faith is that Hashem is Gadol, when it comes to the day to day behavior it slips and we forget
that HKB"H is actually the creator and has an active presence in the things that we do.

3. A third thought goes back to an old Vort which I probably mentioned in a previous year (Ed
Note: Parshas Bo 5772) but it has a new application. Somebody asked me the following question.
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Why in Birchas Hamazon do we say in the second Beracha ( 77X 32°0128? Rm3nw Sy 3098 7 7% 771
02¥7 PIRD WOR T ANKRYITY 2¥ 72073 7210 7700). We say that HKB"H did both. HKB"H took us
to Eretz Yisrael and he took us out of Egypt. The order is bad. First Hashem took us out of Egypt
and then he took us into Eretz Yisrael. We say in (77 1771) first ( 7210 7320 IR 2°DiaR? nvminy %y
72077) and then we say (222872 787 1128 7 UDKRYITY 5¥)). It seems to be out of order.

To answer that I recall a Vort from Rav Moshe. Rav Moshe (in Darash Moshe Cheilek Aleph pg
# 54) asks in the beginning of this week's Parsha that Moshe Rabbeinu named his children
Gershom and Eliezer. Gershom a Ger because I was a stranger in a strange land as it says in 2:22
(2723 YIR2 o077 3--0K 03 o). Eliezer as it says in 18:4 (1,792 228 "OR-"2--019°0K , 708D QU
7972 2900 °19%7) because G-d saved me from Paroh's sword. The question is asked that this too is
not chronological. First Moshe Rabbeinu was saved from Paroh's sword and only later was he a
stranger in a strange land. To this Rav Moshe replied when Moshe Rabbeinu was saved from
Paroh's sword we still don't know how wonderful that may be. It depends on what Moshe Rabbeinu
does with his life. Later when he went to a foreign land he remained a stranger there. He didn't
assimilate with the other people. Moshe Rabbeinu said first let me thank G-d that Ger Shom that I
remained a stranger in a foreign land and now I give praise (77972 2701 °17%21). The purpose has to
be accomplished. And so, here too HKB"H took us out of Mitzrayim and the purpose was to get
to Eretz Yisrael. Therefore, we thank HKB"H for the purpose and once it is clear that the purpose
was accomplished, we made it to Eretz Yisrael, then we thank HKB"H for Yetzias Mitzrayim.
Opportunities are wonderful if we make something of them. Yetzias Mitzrayim is wonderful only
because we made something of it, we came to Eretz Yisrael. Good Shabbos to one and all.

Rabbi Reisman - Parshas Yisro 5773

This week's Parsha of course has Matan Torah. The 3 Vertlach for this week will all focus on Perek
19 the Perek which deals with Matan Torah.

We will start from 19:1 (°3°0 92772 2,777 0P2--077%n ¥IND ,28707-732 NRYY ,wHwa ,wiha). The
Posuk tells us that on Rosh Chodesh Sivan the Yidden came to Har Sinai. The word (777 21°2) is
extra and therefore, Rashi brings what has become a famous Maimar Chazal that the words Bayom
Hazeh come to teach you ( 17w 717 012 177 X7 0172 KPR 21027 78 77 XY W0 WK1 5317 ov2
1N3 2171982 P9V 0w 7N °127). That a person's job, his Avoda is that the words of Torah should
be fresh and new to him every day as if (7177 21°2) the day on which it was given. So that the day
of Matan Torah should be Hayom Hazeh, forever. For all of us it should be today like the day the
Torah was given, it should be Chodosh it should be new in our eyes.

The question is that that is not what the Posuk is talking about. It doesn't say Hayom Hazeh
regarding the day the Torah was given it is talking about the day prior to the giving of the Torah.
Therefore, the Torah wanted to hint to us that the Torah should be in our eyes new and fresh every
day like the day that it was given. It should say Hayom Hazeh the day of the giving of the Torah.
Why is it here?

In the Ohr Gedalyahu on page 90-91 on this week's Parsha we find the question with a beautiful
answer. Rav Schorr answers that the job of having Divrei Torah being new in your eyes is not on
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the giving of the Torah. The preparation for the giving of the Torah, the preparation of the learning
of the Torah that with which a person goes to learn Torah, that needs a Hischadshus. How you are
successful in learning is how you go to learn. Do you go with enthusiasm or like some people who
go to learn and they slouch back in their chair, Gemara barely open. If you come a few minutes
late and if you are Schmuzzing at the beginning of a Daf Yomi Shiur. Then they don't understand
why afterwards they are not interested. Of course, they missed the Gemara's original statement and
then they are lost. They think that they are not lost and that they think they are following. However,
the lack of interest comes into effect and they really do not at all have any depth of understanding
of what is going on. It is important that the Hachana be right. If you go to a Shiur make sure that
you are listening actively from the very first minute. That is the Hachana to start correctly. If you
are about to go into Shul, before you walk in think what Sefer am I going to pull out and which
Sefer am I going to look into. Don't walk in and then slouch around and think what am I going to
do, what will I learn, prepare. This is the Yesod of Rav Schorr.

In Posuk 2 we have a Netziv who teaches us the same exact lesson but not from Posuk 1 as Rav
Schorr did but from Posuk 2. In Posuk 2 it says (°2°9 727% X322 ,0°7°97% Wwe"). The Jews left
Refiddim the previous place of encampment and they arrived at Midbar Sinai. Rashi there says
(N‘?N , W01 oW ¥17°2 ,0°110 177 2°7°972W 202 12D Xom ,1¥01 12701 (7abiralebitsl R 7MY :0°7°977) WM
TAWNA 2°T°0TM Y01 AR ,TAWNA 10 127AY IR 1,010 72TA% IRAY O77°97R TNY0l wopn) why
does it repeat (2>7°97% WwHN). To tell you the following message. (AKX ,723WN2 °1°0 12717 IR 71
721wN1a 0°7°57 1nY°01). Just as when they came to Har Sinai it was with the right attitude an attitude
of Teshuva from the previous misdeeds, so too when they left Refiddim they left with that attitude.

The Netziv in the Haameik Davar asks why this is important. Why does it really matter that they
left Refiddim already with the attitude of Kabbalas Hatorah. Mai Nafka Mina?

He says the same idea. He says regarding anything that is holy according to the preparation that a
person puts into the Davar Shel Kedusha, the item of holiness, he is indeed more ready to get it.
Just like a person who wants to go to work needs the proper utensils in order to be able to do his
work. If you want to chop down a tree you need a hatchet. So too when you go to learn you need
the Hachana. The Hachana is setting your mind straight and having your mind concentrating on
the things you are learning and not still hanging on to the previous things that you were involved
in. So we have in Posuk 1 and 2 Rav Schorr and the Netziv the same message.

Let's move on to a second Vort regarding Matan Torah. This is in 19:13 (59 2ipp-"2,7 12 3-8
N72 1Y a0 L2200 L, ana s XD LUPR-OR npn2-oR--172 792-iR). In Posuk 13 we learn about the
sound of the Shofar that was heard at Matan Torah. Here Rashi tells us something of interest.
(7 PR WK SW 19w L,R921 RIITY PP K02 W LR DWW 9w K17 :92°7). Rashi says which
Shofar is this? This is the Shofar that was on the ram that was offered in the place of Yitzchok at
the Akeida. So Chazal say that every part of that ram was used for something good. The cords
from the harp of Dovid Hamelech came from the sinew of this ram. The Shofar from Matan Torah
came from the horn of this animal. The Ramban asks a Kasha. (1212 X7 - 972 199° 777 9210 Twna
MR 20907 AW PR 2w 1K 00,1 A XYY "W 1w (A% RTTD) 70T PR S 12K 0w 2R W
NYT 992 AR LW AR7 1T WP 9V 7"2p 923 09X L(2 179 2°Onar) MPwa 7wl 900 2050 201
W RDY LTI WK QYT 20 77 ((TV PI0D) AR 91 ,PRXY TID K17 DIPT AT 1KY ,TI0 72 WO T TR
(2> 7 ©127) 2P "2 DRI 71232 M27) He says one minute, the Ayil (ram) at the Akeida was
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sacrificed and burned in place of Yitzchok as is seen in Beraishis 22:13 ( 8771 ,13°Y-N¥ 07728 Xipn
12 noA A%YH ALY L PRI-NR IR DTN 22 5130R2 7292 1IR3 0N ,2R-137)). How can we say that
this is the Shofar from then if that Ayil was sacrificed and burned?

The Maharal writing regarding this Ramban says I wonder about this Ramban. Is there anybody
in the world who can think that it was the same Shofar at Matan Torah as was there at the Akeida?
This is the question of the Maharal. I mention this Ramban and Maharal not so much for the
question of where this originated from but more for a Yesod of a Shitta in a Machlokes of Aggadata
Gemaras in general. It is an important thing for Bnei Torah to know. There are two early Seforim
on Aggadata. One is the Maharsha whose Chidushei Aggada is printed in the back of the Gemara.
The second is the Maharal who has four volumes of Chiddushei Aggada. There is a fundamental
difference of opinion between the two of them and this argument is a Machlokes throughout the
generations. The Maharsha holds that we should take every Aggadata Gemara and it should be
understood as literally as you can. Of course there are some Aggadata that should not be
understood literally, however, in general Aggadata Gemara should be understood literally.

The Mabharal explains Aggadata Gemara metaphysically as Meshalim. For example, the Gemara
in Maseches Moed Kattan 18a (4th wide line) writes ( 77w 7979 (X9D) 277 WA RO 7R AR
OV P DOWIR 90w MRIW TR 27PY NN THR IPNWRIDY K 3PN AR X Twn »a) that Pharoh was
one Amoh tall and with a beard that was an Amah. The Maharal writes that of course he wasn't
physically one Amabh tall but it means that if his physical stature mirrored his stature in spirituality
he would have been as the Gemara says one Amabh tall, with a beard that is an Amah which is a
Mashul to his Gaiva and Taiva which was an Amah as the Gemara says. The Maharal explains it
as a Mashul.

The Maharsha explains as literally another example. The Gemara in Maseches Megillah 12b (18
lines from the top) says ( X2 1" 1NN 772V 1272 TIIW IR TART ORIT RNXD 270 NN 73727 IRHM
[237 7% "WYY PR32 R3] RN RN2INN2 NYIX 72 7009w 7291 K010 12 901 7"K °RNX) that Vashti grew a
tail. The Maharsha brings in the name of the Aruch that she didn't literally grow a tail but it means
that she had certain physical ailments that made it not desirable to be shown in public. The
Mabharsha brings the Aruch and he asks why does he say that? Why doesn't he just say that it was
a tail? So we see that there are two Shittos.

As a matter of fact there is the Gemara in the 5th Perek of Bava Basra on 73b (3rd wide line) ( 1R
RO IMINTRY O0IR2 K1Y 7998 72 X2ANOT RN R 11T XN1°502 ]J”?TN NP M0 X717 RIN°T 720 72 72 7927
NN YT ROA2X TR WO N PAW 7717 WM TN NW TP 219K NN AW T 219 RTN2 1T
IR T3 1123217 2207 RNDYOVA MRA 701 RP MIAT 10T RDW 177 90370 N27 1777 991 RAWH 9273 1IRN)
which tells the story of a fish that had died and was expelled onto the shore that destroyed 60 cities.
The Maharsha explains B'derech Mashul but then he ends by saying even though I believe this
Gemara can be explained as a Mashul it can be explained literally as well. Both are true. This is a
general Machlokes that is good to know and the Baalei Machshava of the Lithuanian world, the
Michtam Eliyahu especially go with the Shitta of the Maharal.

For example, the Michtam Eliyahu explains that the Luz bone that is never destroyed is not a
physical bone. The Chassidishe Seforim in general go with the Shitta of the Maharsha. While there
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are some notable exceptions even among the Chassidishe Seforim like the Kotzker. Generally they
go with the Maharsha's Shitta. There are two different Shittos in Divrei Chazal.

The Maharal and the Ramban here are like that. The Ramban who asks the Shofar was burned?
The Maharal who writes in the language of amazement that how can anybody think that it is the
same Shofar as there was at the Akeida. This is an important Yedia in general for anybody who
learns Gemara.

We move on to a third thought regarding Mattan Torah. The Gemara says in Maseches Shabbos
88a (23 lines from the bottom) (*2X771 YW K127 DWW IR Y12 WY ORIW° MPTPAW AW SR1°0' W7
YW1 TAID TARY WY TAID AR 2200 "1 10 W PRI TR TR 299 nown). When Klal Yisrael said
Naaseh V'nishma saying we will do before saying we will listen, 600,000 Malachim came down
and each Jew received two crowns one for Naaseh and one for Nishma.

Rav Schorr in the Ohr Gedalyahu on Shavuos has a wonderful insight. What is the Gadlus that the
Yidden said Naaseh and Nishma? Pashtus, the simple explanation is because they said Naaseh
first, we will do even before they knew what they had to do. They said Naaseh first and Nishma
second. If this explanation is true it is a tremendous praise of the Naaseh of Klal Yisrael. Rav
Schorr though points out that it is a tremendous Maileh in the Nishma as well. How so? Normally
a person would think we learn Torah to know what to do. It is true that we learn Torah to know
what to do but Klal Yisrael said Naaseh V'nishma, even after we know what we have to do, Nishma
we will still go to learn. It is a tremendous Maileh, a tremendous level in a person's learning. We
learn for the purpose of learning and not for just for the purpose of knowing. That is why there
were two crowns. Had the learning been just for the purpose of knowing what to do there would
be only one crown. You learn to know what to do and you do. Klal Yisrael understood that Naaseh
is one thing and Nishma is something else and each one deserves its own crown.

I would like to end by offering you a question which is a different type of question. This is
something which is a teaser to try understand the words of an Adom Gadol. In the Pachad Yitzchok
on Shavuos in Maimar 26 Os 3 in parenthesis Rav Hutner writes the following words. Look at
these following two Rashi's in Parshas Yisro. 19:4 & 20:19 it is a Tzorech Iyun. Rav Hutner seems
to be saying that there is some sort of a contradiction between the Rashi in 19:4 ( X7 :nn°X7 onX
,0°7XNY SNPWY WK ONRD ONKR ROX L0099V oY YIR 227V2 KD ,007 3w CIR 097272 XYY ,007°2 X7 NY0N
037> ¥ RYX 01 NYI1 KDY ,037 MNTIW 7P 2 120 1 Mvay and By) & 20:19 (w09 @ :on°R1 onk
TART?N PIPM 129w 2YD 17 PROWH DOINKRY ARY 2 PIWH DINRY 17 RN QTR 771 12). It is fascinating
to try to understand what Rav Hutner meant. We immediately see a connection between the two
Rashis. In both places Rashi is elaborating on the language of the Posuk (2n°x7 anx). In Posuk 4
you have seen what | have done in Mitzrayim and in 20:19 you have seen what has taken place by
Har Sinai. One fails to see the contradiction between them and that is certainly a teaser a good
topic for the Shabbos table.

With that I wish one and all an absolutely wonderful Shabbos Kodesh!
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Rabbi Reisman - Parshas Yisro 5772

Let me begin with a Dvar Halacha. There is one Issur D'oraissa that is Nogea today that is probably
the least known and the most misunderstood of the Mitzvos D'oraissa and as a matter of fact it
appears in the Aseres Hadibros which is something you would think everybody would know.

In the Aseres Hadibros we find the Issur of 20:3 (WX ,7¥2n D72 WK ,72mR-721,209 72 npyn-xX?
TIRY? NORR ,00m32 WRI--N0AR ¥R2). There is an Issur D'oraissa to make an image of heavenly bodies
that are in the heaven or earth. There, it is part of the Issur of Avodah Zora. However, right after
the Aseres Hadibros, the Torah explains in 20:19 (227 3vyn X2 ,207 °09%) 702 72K nx ,nvyn X9).
The Gemara in Maseches Rosh Hashono (the Gemara has a long Arichus on 24b regarding this)
explains that this expands the Issur in the Aseres Hadibros. (°nX ,pyn X9), the Gemara says that
the Lav of the Aseres Hadibros applies to making an image to be used as an Avodah Zora. ( X?
X ,PYN) comes to include even a heavenly image not used for Avoda Zora. As explained in
Shulchan Aruch in Yore Dai'a 144, there is an Issur of drawing in a 2 dimensional image (not a
statue) of the heavenly bodies of the sun, moon, and the stars.

This is an Issur D'oraissa that is Muttar as the Gemara says to do it for learning purposes but
outside of learning purposes to make it as something which is painting a picture for beauty, there
is an Issur D'oraissa. Unfortunately this is not well known and I don't know on what newspapers
like the Hamodia rely when their weather report has the pictures of the sun. Perhaps they rely on
the fact that it is printed by non-Jews who are not prohibited from making these images but still
the person in the office who sets the page would seem to have a prohibition. As I said, it is not a
well-known Din but it is a Halacha in Shulchan Aruch and nobody argues. That drawing an image
of the sun or the moon is an Issur D'oraissa.

Moving onto a discussion of Yisro the person. There are mysteries regarding Yisro. These are
mysteries that we can try to answer with a thought from Rav Shimon Schwab. Yisro becomes a
Ger as it says in Rashi to 18:1 (,90° 5X°019 ,>1°P ,72n ,2217 ,190° ,90° ,5R11 12 WRIPI MAw yaw n
2¥ AR MR 12 197017 MIXAT 0P IPANIw07 10 L3N XY (R P09 122) 7702 AR WD 0w ow oY
AR ORWI VAR WY .AWR TN 2211 212 (X* 7 2°0UOW) MRIY 1IN RIT 22IM AT DX 220w 2210 0
902 .XIX AR "ARY PP MPIONAY L3R DRIV DX MR (770 2 MAW) IR KRNI R L300 0 Dw).
Yisro was clearly Migayeir. What is very mysterious about Yisro is what he does afterwards. We
know that Yisro did not stay with Klal Yisrael. Yisro travelled back to Midyan. If he is a Jew why
is he going back to Midyan? Where is he going to find anything that a Yid needs to live? It is very
strange that he goes back.

We find in Parshas Behaloscha in 10:29 (7% 31203 3108 1727) where Moshe Rabbeinu begs Yisro to
stay with Klal Yisrael and Yisro answers back in Posuk 30 (798 X?) I refuse to go ( *¥8-28-0X °3
2% ,°n721-281). Moshe Rabbeinu begs in Posuk 31, (30X 2iyn X3-28) don't abandon us and Yisro
does not accompany Klal Yisrael. Why did he go back? This is something of a mystery.

When you learn Nach you learn about the descendants of Yisro who did come to Eretz Yisrael.
But again, it is somehow mysterious on how they lived. You would think that Yisro's children
were full-fledged Jews as they were children of Yisro who was a Ger. We find in the first Perek
of Shoftim that they lived in Yericho as it says in 1:18 ( °32-nX ,0°R5 2°¥n 2y AWh 107 1R 12
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QYI-NR 2WN LT 5TW 202 WR LA 1270 ,A7). Yet it is very strange, we just Lained in the
Haftorah of Parshas Beshalach that one of the families that descended from Yisro was a woman
named Yoel. Of course she is the one who killed Sisra. The Posuk says when Sisra comes to Yoel
that Sisra felt safe in the house of Yoel. Why? This is a Jewish home? The Posuk says in 4:17
(3P 730) .(TPT 130 12,1, E-Top 1 12,0170 °2 03P 130 DYR 597 77R-98 19373 03 ,X79°0))
are the descendants of Yisro as it says in Shoftim Perek 1 in the Posuk brought above. Even though
the (7i¥n-797n) was in battle with Klal Yisrael the descendants of Yisro somehow lived separately.
It is a very strange idea.

We find this again when Shaul goes to do battle against Amaleik in Shmuel 1 15:6 (-28 2IRY 8"
PR 107 5077300 oni2ya o8 *33-92-0 700 AWy 1) LTy I90R-19 ,°PEny Timn 377 179 137 PR
P2y 7iAn). We find here again that the Bnei Yisro lived separately. This is something of a mystery
that [ have never seen addressed at all.

Let me discuss with you something that Rav Schwab says in his Sefer on Chumash Mayan Bais
Hashoeva page # 180 - 181 about Yisro and then perhaps we can come back to understand. Rav
Schwab writes that Yisro had a Shittas Hachaim. We know that different Jews had different paths
in Avodas Hashem. Even the Shevatim had different paths. Rav Schwab describes the Mehaleich
(the approach) of Yisro as holding that the Derech to Avodas Hashem was with faith, Emunah that
comes from Chakira. There is a difference of opinion among Rishonim as to the optimum way of
serving the Ribbono Shel Olam. Whether with an Emunah Peshuta which is an Emunah based on
a Mesora that we have from our ancestors who stood at Sinai. Or in an Emunah B'derech Chakira,
or in an Emunah that comes from an understanding, a recognition, a knowledge of the Borei Olam.
While there is a disagreement as to what is the best way to serve Hashem, there is a general
consensus that for the Hamon Am the approach is Emunah Peshuta. Certainly we raise children
with Emunah Peshuta and if they reach a level that they could come to Emunah Al Yedai Chakira
then they reach that level.

Rav Elchonon in the beginning of Kovetz Mamarim in his Maimar Al HaEmunah explores the
idea of Emunah B'derech HaChakira. At any rate, for the average Jew we raise our children with
Emuna Peshuta. If they will reach the level of intelligence in order to understand they will come
to a level of Emunah Al Yedai Chakira. Yisro on the other hand held that his Derech in Avodas
Hashem was Emunah through Chakira. We know that Yisro was someone that tried all the Avodah
Zora and ultimately came to a recognition of the Borei Olam.

Rav Schwab says this is the Pshat when Moshe Rabbeinu swore to Yisro that his first child would
be given to an Avodah Zora. Now of course this didn't mean for his first child to be given to an
Avodah Zora in any complete way. But it means that he would come B'derech Hachakira to a
recognition of Hashem. That would be his first child.

Rav Schwab explains that that is why in the beginning of this week's Parsha it says 18:3 - 18:4
(o3 , 7087 o) and (T1y°9% , 7087 av). Each of his children is called Echad first. Gershom was his
Bechor and he was to be raised B'derech Hachakira. And (21y°9% ,7087 ow) and the first child
outside of that Shevua was Eliezer. This was Yisro's Derech in serving Hakadosh Baruch Hu, to
come to a recognition B'derech Hachakira.
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If we understand this then perhaps we can answer the mystery regarding Yisro. Why doesn't he
stay in the Midbar and why does he go back to Midyan. The answer would seem to be that anyone
raised in the Midbar could not possibly have to come to a recognition of Hakadosh Baruch Hu
B'derech Hachakira, in that Derech. Hashem's miracles were evident all around on a daily basis. If
Yisro felt that his path in Avodas Hashem was Emunah B'derech Hachakira, then we can
understand that he needed to be in a place that he can serve Hakadosh Baruch Hu in the best
possible way. This may also explain why in Eretz Yisrael the family of Yisro stayed separate. They
had a Derech in Avodah which was not accepted by the rest of Klal Yisrael, was not even desirable
to the rest of Klal Yisrael. This may explain why Yisro kept himself separate and his descendants
kept themselves separate in Eretz Yisrael.

Let's move on to Matan Torah. By Matan Torah we know Kofa Aleihem Har Ki'gigis. Hakadosh
Baruch Hu held the mountain over Klal Yisrael and he said to Klal Yisrael if you are Mekabeil
Torah good and if not Sham T'hei Kevuraschem, you will be buried. So there was a Kefia for
Kabbalas Hatorah. This is brought down in Maseches Shabbos on 88a (17 lines form the top) (7"
XY ORI 20 7707 22927 ANR AR A9 R NP30AD 7T IR 2V 3"3PR 190w Ta2) KO 12 X 12 dTaR
onap Xan ow). Tosafos asks (210 177 RPW YRWID WY1 MR 020w 9"YRY LA O ]Tl’bl] 192
O ORT YRWAT MOAD 0V N0 0193 (12 97) 1"V 'onT P92 MART R INNWI ANRYOW T17AT WRT IRPWD
RIR MIAPP ROW 72 DR MYap XOW 732 DY 11°°7 RDPIRY 727 RYTINT R XIT 72WN 1772 700 XD 179 17910
72wn). That Klal Yisrael was Mekabeil the Torah willingly with Naaseh V'nishma and if so then
what is the need of the Kefia, forcing Klal Yisrael?

This Tosafos Kasha is the basis for many different Derashos regarding Matan Torah. Some make
a distinction between Torah She'bichsav and Torah She'bal Peh which is most probably the most
well-known Teretz.

The Maharal has an approach which is more B'derech Hapshat. The Maharal is quoted by Rav
Schorr in the Ohr Gedalyahu on Shevuos page # 162. The Maharal himself is in Tiferes Yisroel
Perek 32. The Maharal says such a beautiful Pshat B'derech Hapshat. The question was Klal
Yisrael accepted the Torah willingly so why did Hakadosh Baruch Hu force them?

Says the Maharal, Mitzad Hamekabeil V'ratzon Umitzad Hanosen V'hechrich. From the side of
the one who accepted the Torah it was accepted willingly but from the side of the giver, the giver
gave it B'hechrich. Compelling, forcing Klal Yisrael to accept the Torah. What does this mean?

Rav Schorr explained that Klal Yisrael accepted upon themselves willingly that Hakadosh Baruch
Hu would force Klal Yisrael to accept the Torah at all times. He gives a Mashal. There is a man
who suffers from a mental disorder. There are times that he is well and he behaves normally and
there are times that he becomes insane. When he is well he tells his friends or relatives at the times
that I become insane compel me to do the right thing. So too with Klal Yisrael. Klal Yisrael said
we are accepting the Torah willingly. There may be times throughout the generations where the
nation of Klal Yisrael acts in a rebellious way and throws off the yoke of Torah. So Klal Yisrael
willingly accepted the concept of (n°x*32 277 nX a7°%y 7"2p7 795W) that they should be compelled
to accept the Torah throughout the generations and that is why Hakadosh Baruch Hu follows up
when Jews are quick to assimilate Hakadosh Baruch Hu makes the Goyim throw away the
assimilation.
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In the mid 1800's Jews in Germany were compelled to take German names. It was a decree from
Emperor Franciosis that all Jews in Austria and Germany had to shed their Jewish names and had
to take non-Jewish names. That was done so that Jews would assimilate. Within a century the
Nuremberg laws in Germany said that Jews were not allowed to have gentile names and they had
to change their names to recognizable Jewish names. When Jews go to assimilate Hakadosh
Baruch Hu with Kefia forces Klal Yisrael to go back to be recognized as Jews. This is what Klal
Yisrael was Mekabeil here at this moment. This is a beautiful thought from the Maharal again in
the Ohr Gedalyahu on Shevuos.

The question of the week is: Rashi on the Posuk in 18:18 (-> :9ny WX 777 QV7-03 ,70K-03--220 733
7727 1y 923n-82 ,72737 T19n 722) says Yisro told Moshe Rabbeinu that if you will be the judge of
all Klal Yisrael alone you will become exhausted. (2°1p7 2°vaw) MM 1998 M27% :AnR 03). Moshe
Rabbeinu was helped by a few others and they will also be exhausted. Who helped Moshe? Rashi
says Aaron, Chur, and the 70 Zekainim. They all judged. What is difficult with this Rashi? Rashi's
Shitta is that Yisro came after Matan Torah. This was after Yom Kippur of the second set of
Luchos. The Ramban at the beginning of the Parsha disagrees with Rashi. ( 12>m27 p%m1 - 12
1070 W ,NPWADI 2702 17N0° K2 M0 J0R 27 °2 DR a0n W0 LDNRTT Awns2 I(N TOP D°N12aT IR Nﬂb’DD)
X2 770 107 NRY 172KRY). Rashi holds that Yisro came after Matan Torah. As we all know, Chur
was no longer alive. Chur died at the Maaseh Haeigel. So what is Rashi saying that ( m217 :7nX o3
Q°IPT 2°YIAWY MM 1AR)?

A second question: The Gemara says at the end of Maseches Makkos 23b (4 lines from the bottom
going to the top of 24a) (wWnm QWY NIRA WHY 7wn? 12 1IMRI MY TIWY WO MRA YW KRR °27 w7
19 MY 77N RIP ORD KDINT 27 MR QTR OV IR TAID AWY 7120 2OV DONRDY AT MR IR 1IN
DUYRY 771237 9057 T2 797 R 01X M7 070 TM RN DY RV 70 3w awn ). Torah is Gematriya
611. The Gemara says that Moshe Rabbeinu gave us 611 Mitzvos. One minute, there are 613
Mitzvos? The Gemara says no, the first 2 Dibros were given from Hakadosh Baruch Hu's mouth.
Therefore, there remained only 611 Mitzvos so it sounds wonderful. There is a problem because
(°23%) and (77 m7-X°) are 4 Mitzvos. The Aseres Hadibros are not 10 Mitzvos. They are 10 Dibros.
There are many more than 10 Mitzvos. (*23¥) is one Mitzvah but (77 727°-X?) contains 3, 7:7°-X?)
(7mn-921 ,909 77 npyn-X?) ,(3e-%v ,00mR 298 T2, and (D72vn X9) 007 Mopwn-x?). All of the
people who count the Mitzvos count these as separate Mitzvos. Therefore, if ( *92 7% 77 8?1 *21R
o1ynw 7237) there should be 609 Mitzvos that we heard from Moshe Rabbeinu.

Agav, the Shitta of the Behag is that Anochi is not one of the Taryag Mitzvos. The Behag holds
that faith in Hashem is a Hakdama to Torah. So just as faith in Hashem is not one of the Sheva
Mitzvos of a Bnei Noach it is not one of the 613 Mitzvos. Many ask on the Behag from this
Gemara. The Gemara says that there were only 611 Mitzvos because ( 771237 51 7 797 K91 221X
onynw). We have a bit in the way of answering. Anochi is indeed not one of the Mitzvos. The
Behag will hold that 2 of the Mitzvos that were taken off were both in (77 m7°-X%). Of course the
problem is that (77 727°-X?) contains 3 Mitzvos. Tzorech Iyun!
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Rabbi Reisman - Parshas Yisro 5771

This week's Parsha begins with the visit from Yisro and his advice to Moshe Rabbeinu on how to
run the Batei Dinim. At the end of that advice we find Yisro saying the following, 18:23 (-n¥ ox
oiowa K22 inpn-ov ,a10 ava-2 03) 57hY PN L0 P YR TN ,ayn ,1a 0273) If you do the following
then you will be able to persevere and also all of Klal Yisrael will be able to come in peace.

There is a Kasha here on the (0?2 X2?) and that is the Gemara in Maseches Berachos 64a (12
lines from the end of the Masechta) ( 77 X7X 217w2 77 12 K> DR [X] 17207 0517 127 PAR °27 9K
327 TRY 2NN 790 217w 70 DWIARY D MARY TIT MM A9V 217WH 72 Awn? 19 aRw 10 nw 21w
D17W2 TPMAR 2R R2N DK MRIW 27w T2 ROR 217WH 7 12 1R DR N w013 [2] 190 Par) which
says that the proper words with which to say goodbye to someone is Leich L'shalom, go to peace.
If someone has passed away then the custom is to say Leich B'shalom, go in peace. Leich L'shalom,
a living person can go to peace and still have a relationship with someone else and have Shalom.
However, a Niftar who does not have a potential to have a disagreement with anyone, so it must
be Leich B'shalom. Go to a place that there will be Shalom. So why here does Yisro use an
expression of (o?¥3 ¥2?) which is an expression that would be used for a Niftar?

The Kasha is even stronger when we look back in Parshas Shemos and we see that Yisro himself
when he gave permission for Moshe Rabbeinu to leave in 4:18 ( 12 81,1107 202-9% 2w agh 19
DioYY 772 ,AUhY 0 N ;070 OTIVE LRI LDIE02-TYUR ONR-2X 721K X3 197%) where Yisro uses
the proper expression of (2i?¢ 77). Why here does Yisro say (2122 X2 inpn-2y ,110 oyia-22 o3)?

I would like to share with you 2 answers on this question. The first is something that Rav Pam
often said in the name of the Chofetz Chaim. He said that this Posuk is a Remez to Gilgulim. The
idea that a Neshama can be forced to come back to this world for a second or even a third life if
he had some unfinished business so to speak in his first life. That we understand is a pain for the
Neshamah and the Neshamah does not want to go through the Tzar of coming back.

If someone owes money to someone else then there is a concept that he has to come back to repay
that money. Probably not if someone is an Ones, however, if someone has some sort of guilt of
owing money to someone else then yes. If the Batei Dinim run properly and people go to them and
things are resolved the Neshamah comes upstairs B'shalom. So the Posuk of (-2 ,777 oy3-22 o3
ni?wa ¥22 #apn) means that Yisro was saying if the Batei Dinim are run properly than the Neshamah
will come upstairs with a complete peace in the Olam Ha'emes. However, if the Batei Dinim don't
run properly and people wait on line for many hours and don't come, then they lack that B'shalom
because they are liable to have to come back for another Gilgul because of the financial issues that
were not resolved. This is one Pshat.

I saw a second Pshat in the Netziv's Hameik Davar. We know that Batei Dinim can rule in 1 of 2
ways. Either Bais Din can try to figure out what the Halacha is and settle a dispute that way or
through Peshara which is sort of a compromise. The idea is that the Bais Din can try to make some
accommodations between the sides. That is called a Peshara. We know that Peshara is something
which is healthy for the litigants because somehow they will both walk out friendly maybe not
best friends but at least some sort of civility towards each other.
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Mashe'ainkain, Shuras Hadin where each side typically feels that they are totally right, when the
Bais Din Paskens for one side without any Peshara the other side of course feels cheated (unless
they are Baalei Madreiga who don't). Most people are that way and therefore we advise them to
do Peshara.

There is a Halacha in Choshen Mishpat that if a Dayan knows a Halacha he is prohibited from
making a Peshara. What [ mean to say is, in most Dinei Torah most Dayanim have to sit down and
work through the Sugya because things are not usually clear in Shulchan Aruch. Then they can
offer a Peshara because they do not know the Halacha. If they know the Halachah, it is prohibited
to do a Pesharah and therefore Moshe Rabbeinu never did a Peshara. He always had to do Shuras
Hadin. He learned the Torah as a gift from the Ribbono Shel Olam and knew exactly what to do.

Part of Yisro's advice says the Netziv, was to get 18:21 (0¥ " ,0°%n " iRy " 099K M)
people who were not totally clear in the Halacha so that they would be able to offer Peshara.
Mashe'ainkain Moshe Rabbeinu when he Paskens it affects the Sholom of the people. Peshara is
called Mishpat Sholom it is called a judgment of peace and therefore the Netziv Teitches ( iapn-2y
0i?¥2 ¥2?). This doesn't refer to the normal Sholom that a person says as a greeting or as a departure
greeting to a Neshama. Rather it means they will come with the judgment of peace which is ideal
in a Bais Din.

After Revii we read that 19:2 (777 731,287 a@-101 ;72722 ,302 ,°1°0 12772 X2 ,2°7°97% 1wo) that
Klal Yisrael travelled from Refidim to Midbar Sinai. The Ohr Hachaim Hakadosh says these words
of introduction to the Aseres Hadibros and their arrival at Har Sinai actually hint at how a person
must prepare for learning throughout the generations. (2°7°97% Q) is a reference to the fact that
Klal Yisrael is in Refidim and they were weak in their learning of Torah. So that (,2°7°97% W9
10 7277 1X3AM) is telling us that Klal Yisrael in order to learn properly have to leave the laziness
that a person can have in his learning and learn with enthusiasm.

Rav Druk in his Sefer on Chumash Darash Mordechai page # 169 brings that Rav Shimon Shkop
used to say that when a person is learning if he explains a Sevara and doesn't use any type of hand
motions to explain what he is saying that is a Chisaron in the Sevara. To explain a Sevara properly
there has to be Tenuas Yadayim.

She'Rafu Yidaithaim Min Hatorah. It says by Refidim that their hands were lazy from Torah. They
explained things with laziness and without enthusiasm. That is a problem.

Rav Druk adds that there is a Chavis Yair that says there is a Rabbinic expression Lo Yatzo Yadav
V'raglav B'bais Hamedrash. If someone Paskened something wrong the Rabbinic expression to
deride that is Lo Matza Yadav V'raglav B'bais Hamedrash he did not find his hands and feet in the
Bais Hamedrash. Rav Druk brings the Chavis Yair who suggests that this means learning without
enthusiasm without the Yadaim, the excitement of hand motions in explaining.

What is Raglav B'bais Hamedrash? We learn in the same Pesukim right after Revii, that Klal
Yisrael arrived at Har Sinai 19:1 (°3°0 727% 382,717 01°2).
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Chazal have a Drasha that on that day they came what does it mean on this day they came? Chazal
say over a well known Drasha that Rashi brings (101 217 Y982 %% 22w 770 127 1P0°w) that it
should be as if the Torah was given today. Rav Druk says you can tell how a person walks into the
Bais Medrash for a Seder. If a person walks into the Bais Medrash with enthusiasm you know he
is going to learn well. If a person walks in lazily and Dreis around and takes awhile to get to his
seat you know that the learning will not be challenging and will not be done enthusiastically. So
that the Raglayim (the feet too) tell us a lot about the learning. Lo Matza Yadav V'raglav B'bais
Hamedrash. Use your hands and your feet to build up the enthusiasm and show the enthusiasm
that a person has in his Limud Hatorah.

20:7 (WY ,nawa oP-ny 1i07) 1 would like to speak briefly about the Mitzva of Kiddush. The
Mitzva is to make Kiddush at night Min Hatorah and Midirabbanan by day as well. According to
everyone the Mitzva Lichatchila is with wine or with grape juice, with wine as the preference when
a person makes his Kiddush.

I once heard from Rav Shlomo Zalman Braun the author of Shearim Mitzuyanim B'Halacha who
was one of the first Chassidishe Rabbanim in Flatbush. He said a person should keep all
Chassidishe Minhagim except two. One of those two is the Minhag of many Chassidim to make
Kiddush on Schnapps. First of all even if you make Kiddush on a Reviis of Schnapps it is not
Lichatchila (preferable). Certainly if a person makes Kiddush on a 1 ounce of Schnapps is not
performing the Mitzvah the way it should be done. It seems from the Shulchan Aruch that a person
is not even Yotzei B'dieved.

My father A"H used to make Kiddush on Schnapps and when I got a little older I mentioned to
him that it is a Shaila. He said he will ask the Debrecene Rav. The Debrecene Rav held of all the
Chassidishe Minhagim. From then on he made Kiddush on wine or grape juice. He did drink
Schnapps later after the fish but he made Kiddush on wine or grape juice.

I would like to share with you something that I heard from Rav Moshe. I once asked Rav Moshe
about this Minhag and of course Rav Moshe held to make Kiddush on wine but I asked it to him
in the following context.

I told him that the Chassidim make Kiddush on 1 ounce cup of Schnapps and we have a complaint
that it is not the Shiur. I told him that a certain Chassidishe Rav had spoken and had been Melameid
Zechus on the Minhag based on the Taz in the beginning if Siman 210 S'if Aleph.

The Taz (who says that to make a Borei Nifashos one must drink a Reviis) holds that a person can
make a Borei Nifashos on a smaller amount of Schnapps because Schnapps is not something that
is a drink that is drunk B'rivi'is. The Taz does say that it is not in the requirement of a Reviis. He
says that it is not even possible to drink a Reviis. The Mishna Berura doesn't Pasken like the Taz
but at least the Taz should be a suitable Teretz for the Minhag Haolam.

Rav Moshe told me to go home and look at the Taz completely and I will see that it is a mistake.

He told me this at the end of Schacharis one day and I came back to Yeshiva and with a few friends
we learned the Taz. I would like to share with you what I think Rav Moshe meant.
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The Taz does say that on Schnapps less than a Reviis a person can make a Borei Nefashos.
However, if one reads the Taz they see his Psak. He writes at the end that since Tosafos Shitta is
that a Borei Nifashos can be made even on a Mashehu so here we can be Mitztareif Tosafos Shitta
to my Sevara that a Borei Nifashos can be made on a Mashehu of Schnapps.

Tosafos Shitta that a Borei Nifashos can be made on a Mashehu, however Tosafos doesn't hold
that way by Kiddush. So that even though the Taz held this way regarding Borei Nefashos that has
nothing to do with Kiddush where this is no Tziruf of Tosafos Shitta. I think that is what Rav
Moshe meant. If you like Schnapps drink Schnapps but make Kiddush on a Reviis.

The question of the week is: 18:5 (-0 1371 XIT-IYR ,12727-28 :APH-28--1AWR) 17323 ,7%h 10f 9907 X2
0> P 87 73-) Rashi says (2w 70w ,21027 127 190 HW W2Aw3A ROK 100 02722 PYTY UK AR 112780 O
7N 72T YWD TN DIPR ,02TA PR NREY 127 12721 091 W 171202)

He came to the Midbar and we are talking about his praise because he lived in Midyan with great
honor and nevertheless he came to the Midbar. Is that so that Yisro was living in Midyan with
great honor?

Rashi tells us in 2:17 ("17°17 *197 :23Ww73) that the other shepards chased away Yisro's daughters
from the well because Yisro was put into Cheirem as the Sifsei Chachamim there explains. Since
he abandoned their Avodah Zorah he was put into Cheirem. What is Rashi here saying that he is
living in Midyan in great honor? It is a Pliya.

Rabbi Reisman - Parshas Yisro 5770

19:12 & 19:21 - 19:25 The Ribboinoi Shel Oilam tried to give the Torah to the other nations. Each
nation asked regarding the Aveira that is most difficult for them to keep. For example: Loi Tignoiv,
Loi Sin'af, and then they rejected the Torah. Klal Yisrael then accepted the Torah. The question that
was asked of the Sfas Emes was which Mitzvah is the most difficult for Klal Yisrael to keep? Moshe
is told to warn Klal Yisrael not to go up on Har Sinai as the Psukim that are written here show. &>
=19 AWTRDY M) PR DOWAIT 00190 03) 22 27 1mn 9931 ,NIRTY 2177 28 1003-19 102 TYI T ,AWH-08 1 K
L 33-NR 2230 ,00RY 12 ADTYE ARR-2 OP0 N0-28 noye ,avn Har-KXD 110 -O8 ,awh N 10 )Y 002 A
72 D-F91-19-- N 28 F7Y2 I0NM-08 .0y 279 TRV TIIN) AN D9Y) 1T 0 VIR MmN 10 IAYTR)
DI72R , MR ;0P8 LW TN

However, Moshe had already warned Klal Yisrael earlier in Posuk 12 where it says, ay7-n§ n2237) 2°
nnI NI 102 YAIT-92 0%R3 YA 032 nivy 0% 1w, hR? 2229 Why did Moshe Rabbeinu have to come
back down the mountain to warn Klal Yisrael not to go up on the mountain if he had already warned
them? The Sfas Emes says this is a Nisayoin by Klal Yisrael. When the Yeitzer Hora is not Matzliach
by telling us not to do Mitzvois he tries to get us to have a very strong Ratzoin to do Mitzvois and
whatever we do is not good enough. So Hakadoish Baruch Hu warns Klal Yisrael, that there is also a
Yeitzer Hora that tells us to do more and more Mitzvois until a person is pushed into a depression when
they feel that what they are doing is not enough. So there is a limit as to how high on the mountain a
person can go.

There is a big Yeitzer Hora today for even young B'nei Torah and B'nei Yeshiva who are learning and
are being very Matzliach, however, they feel that what they are doing is not adequate, because they
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have this Yeitzer Hora that affects all Klal Yisrael of trying to become more Kadoish and closer to
Kedushah. To this Moshe Rabbeinu said, I don't have to warn them as I have already warned them.
However, the Ribboinoi Shel Oilam said no, even on the day of Mattan Torah the day of the greatest
Kedusha it is a Yeitzer Hora. If it would have been just a Lav to cross a line then there wouldn't of
been this extra warning, however, this Yeitzer Hora is one that makes you try to get more Kedusha
there has to be an additional warning that there is a limit and line that can't get crossed that applies to
everyone.

18:7 mgka ,IRa2 ;0i20Y ny2-uhR 198Y L, 12-pwn) R L ianh nRPY Ak X¥21 1 Rashi says pw wmnw
TR WIRT (3 27 12T12) MRIY LTWNA 7T LWOR 1P N V0 WOR MR RITWI 0% manws o y7r o1k 07 This
Posuk that is brought down by Rashi that uses the word Ish by Moshe is found in Bamidbar 12:3 where
it says, TIRT *19-2¥ WK ,0TRT ,290--T8 Y ,7WH ¥ORT) 2 So it must be that Moshe is the one that bowed.

Earlier in Parshas Shemos we find in 2:21 that 7yh?% ,in2 799%-NX 107 ;WORI-N8 DYDY 7wk S8 8D So
Yisro is also called Ish so how is it a Raya? If it says Stam Ish shouldn't Rashi bring the Raya from
Parshas Shemos that is found earlier than in Parshas Behalois'cha? So how do we know that the Ish
who bowed down was Moshe Rabbeinu?

The Chasam Soifer that is brought down in Toras Moshe says it is not a G'zeiras Shava Ish Ish. Rashi
said that since the word Ish is used we don't know who bowed down to whom. It is a Lamdisha Rashi.
The Gemara in Maseches Kiddushin 33b (16 lines from the top) has a Kler. 177 127 X171 112 177 XoV2°X
192X °191 T1Y? Meaning, if the son is the Rebbi who stands up for who? The Gemara is not Poishet this
Kasha and it stays a Safeik.

It is told over about the Maram Mei'Rutenberg that after he became a Gadol B'yisrael he went to visit
his father and there was a Shaila who should stand up for who. This is a Shaila M'd'oiraissa.

So here Yisro is the father in law and Moshe Rabbeinu is the Manhig Yisrael so Moshe had a Chiyuv
to stand up for his father in law and Yisro had a Chiyuv to stand up for the Gadol Hador. So Rashi is
saying who stood up for whom? I can't tell you because I can't figure it out because the Gemara is not
Poishet the Shaila of who gets up for who. So since the Posuk in Parshas Behaloischa says ,7y/h v Rm
787 ¥ so it must be that Moshe stood up for Yisro. So it is not a Gezairas Shavah Ish Ish that you
would be able to ask that Yisro is called Ish earlier in Parshas Shemos than Moshe is called Ish in
Parshas Behaloischa.

We actually find the word Ish regarding Moshe earlier than in Parshas Behaloischa, and that is in
Parshas Ki Sisa 32:1 where it says V92X 128 ,1998-2Y oo 2092 ;0033-11 D717 vh Wwa-9 ,0v0 R R
2 ma-nn v KD ,00%) YIND NPV WK WORD wh a1-09--11019% 107 WK 0 p R 19-ny o9 So why did

Rashi go to a later Posuk to bring that Moshe is called Ish? It must be that Rashi wanted the context of
this Posuk that calls Moshe an Ish and Anav in the same Posuk.

Besides for this being a beautiful Vort it is also a Mussar for us. Our generation has become lax in
standing up for a Father and Father in Law and we should become more Zahir in this Inyan.

20:13 377 W ,991,i7hm 171w Nk 17297 ,390 nWR Thnn-X% {0} ;7y7 02,700 X9 2 This is one of the
hardest Mitzvois, not to be jealous. How are you Oiver Loi Sachmoid, it is an Aveira She'baleiv. The
Rambam in Hilchos Gizeila Perek 1 Halacha 9 and 10 explains, you are only Oiver if you do a Maaseh
that you get the thing you want. In the other version of the Aseres Hadibrois that is brought in Parshas
Va'eschanan 5:18 it is brought as Loi Sis'a've which the Rambam holds you are Oiver even if you just
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try to get the thing you want and you don't succeed. The Rambam says on both of them that you don't
get Malkus because it is a Lav She'ain Boi Maaseh. The Raivad asks, how can you say that there is no
Maaseh if the Rambam just said that there is a Maaseh of you going out to buy the object that you
desired?

The Steipler in Birchas Peretz on this week's Parsha gives a nice Teretz. The Aveira is not buying it or
getting the object that you desired, the Aveira is the feeling in the heart. How much Chemda must there
be to be Oiver Loi Sachmoid? It must be enough Chemda that the person actually goes out and gets
this object that he desires. This is only a Shiur in Chemda, however, the Lav is still one that does not
have a Maaseh.

20:11 92103 F2R 7177 W LARTRT 2V 7R 1O ,1907--TRR-NR1,PAR-NY 722 X It is not so clear what the
Gidarim are for this Mitzvah. The Gemara in Maseches Kiddushin 31b (3 lines from the bottom) says,
TPWM 22981 7127 WIMOR KDY 12T IR M0 KDY IMPA2 2w R MIPR TAOW KD KM 1200 PRI KN PR A0
XX 0°191 7021 W 2on Lets say your mother asks you to wear a coat when you go out. Are you Oiver
on Kibbud or Yirah or are you not Oiver on anything if you choose not to wear a coat? The Sefer
Hamakne writes clearly that a person is Oiver anytime he disobeys a parent. There is a Dibrois Moshe
that disagrees strongly and says that a person is only Oiver if he disobeys one of the things that are
listed in the Gemara and anything else he is not Oiver on.

Rav Pam had Rayas to the Hamakne including the Gur Aryeh (Maharal) on this week's Parsha who
says you are Oiver on Yirah if you disobey. There is the Sefer Yir'ahem that sides with Rav Moshe
that you are not Oiver. It is hard to Pasken such a Shaila. Of course it is better to be Machmir.

There is a Machloikes Shach and Taz at the beginning of Siman 240 if the Chiyuv not to contradict a
Father, is that only in front of him or even not in front of him. A P'shara might be if a father asks a
child to put on a coat. The child can put on the coat in front of him and when he is not on front of the
father he has 2 Tzirufim to be Maikail and take off the coat. 1) The Shach who holds that not in front
of him it is not an Issur to contradict a father and 2) Rav Moshe's Shittah that it is Bichlal not included
in the Aveira.

Most probably it is not the best thing to teach children that they have to only listen to parents while
they are in front of them, however, technically and Halachically this seems to be a Gevaldiga P'shara
and an important Halacha.

20:13 Regarding Loi Sachmoid if a friend is standing and holding a bag of potato chips, you see it and
you want it. So you ask for a potato chip. This seems to be an innocent request and it is Maasim B'chol
Yoim. Technically, is this Loi Sachmoid. The Rambam says Loi Sachmoid is, you see something that
belongs to someone else and you want it and you beg him for it until he gives it to you. This is true
even if you paid for it and Mashe'ainkain even if you don't pay for it. The gut reaction is that this is not
Loi Sachmoid, however, it seems to fit clearly into the criteria of Loi Sachmoid according to the
Rambam. This question is left to the audience to try to find an answer.
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